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H ow important is the Protestant Refor-
mation to you? Five hundred years have 
passed since Martin Luther published 

his 95 Theses. Our modern age considers events 

that old to be of no relevance; we have a very 

short-sighted view of both the past and the fu-

ture. Students of history will know that what 

resulted from the Martin Luther’s challenge is of 

lasting importance.

In the first place, the Protestant Reforma-

tion was a revival of true religion. The way of 

salvation had been lost, and the worship of the 

triune God had been replaced with a ritual that 

had very little to do with biblical worship. Rather 

than teaching that sinners are justified by faith, 

as the Apostle Paul taught in, for instance, the 

Epistle to the Romans, the Church prior to the 

Reformation taught that salvation is to be had 

by doing what the Church teaches. In particular, 

submission to baptism, confession and penance, 

and attendance at the mass, conferred grace on 

the individual. Application could be made to the 

saints, and to the treasury of merit, to make up 

any shortfall in the amount of grace needed to 

counterbalance the sins a person had commit-

ted. Worship was therefore not a matter of giving 

praise to our Lord Jesus Christ for saving us from 

our sins, but of engaging in a ritual that had form 

but lacked content.

In the second place, the Protestant Reforma-

tion was a rediscovery of the true text of the Bi-

ble. Before the Reformation the Church believed 

that the Latin Bible was the pure and unadulter-

ated Word of God. In 1581 Theodore Beza gave 

Cambridge University a manuscript of part of 

the New Testament. It is known as Codex Beza 

Cantabrigiensis, or Codex D. It consists of most of 

the four Gospels, the Acts of the Apostles, and 3 

John. Even these parts are not complete, due to 

the ravages of age. Beza gave the manuscript be-

cause religious wars in Europe posed a real dan-

ger to the survival of much of the source material 

for the Reformation. Codex D is not a particularly 

valuable manuscript, in that it differs from the 

standard text in too many places. Its real inter-

est lies in the fact that it is a diglot, consisting of 

pages of Greek beside pages of Latin. Neither is 

a translation of the other, but both are indepen-

dent. In other words, two different Bibles were in 

existence from an early time: scholars date the 

beginning of the manuscript to around ad 250. 

(It has had a somewhat chequered history, with 

indications of around a dozen different hands 

making corrections to if over a long period.) The 

Latin is a form of the Old Latin which preceded 

Jerome’s translation, known as the Vulgate. That 

was the version used in the Western Church, with 

all its errors. When Greek-speaking scholars be-

gan to migrate to the West, following the sack of 

Constantinople in 1203, they brought their man-

uscripts with them. Among them were copies 

of the New Testament in Greek. When Erasmus 

began to study them he was moved to produce 

an edition of the Greek text, which he published 

alongside his new Latin translation in 1516. Over 

the next two decades he revised the Greek, and 

others continued the work into the seventeenth 

century, culminating in the Received Text of 1633. 

All the Reformation Bibles, in English, German, 

Dutch, Italian, French and other languages, came 

about because a reliable text was available, and 

because scholars had the skills to translate from 

Greek and Hebrew accurately.

In the third place, the Protestant Reforma-

tion was a restoration of biblical practices. We 

find within the pages of the New Testament 
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certain warnings concerning the troubles that 

would arise in the Church. See, for instance, Acts 

20:28–31, where Paul warned the Ephesian elders 

of ‘grievous wolves’ who would enter in from 

outside, and that ‘of your own selves shall men 

arise, speaking perverse things’. The subsequent 

history of the Church shows that warning to have 

been entirely accurate. Heresy broke out in place 

after place, and time after time. The legacy of 

the early ecumenical councils, and of the creeds 

they formulated, stands as a testimony to the 

hard-fought and hard-won battle for orthodoxy. 

Orthodoxy began to lose ground to practices that 

arose during the early centuries, which, in time, 

became the new orthodoxy. Any who challenged 

transubstantiation, purgatory, the invocation of 

saints, and the adoration of relics was liable to se-

vere punishment, including death. But when the 

Protestant Reformation arrived, people began to 

see that the Bible did not support these beliefs. In 

fact, the Bible contradicted and condemned them.

In the fourth place, the Protestant Reforma-

tion was a revival of expository preaching. The 

Church had never ceased to preach, though what 

passed for preaching during the late mediaeval 

period was nothing like the preaching that would 

become standard. Then, preaching consisted of 

stories with morals, aimed at either frightening 

people away from sinful behaviour, or encourag-

ing them to acts of charity from the examples of 

the saints. Priests and friars would make up sto-

ries if they could not find a true one that fitted 

the point they wished to make. Many of the sto-

ries included fantastic elements, such as talking 

horses. When the Protestant Reformation came, 

men began to preach with a new-found fervour. 

There was now a sense of urgency. Preachers un-

derstood the grave danger in which people lived 

without the knowledge of the truth, and public 

preaching, as well as the more regular preaching 

in churches, became a feature of the Reformation 

times. The Bible was their source, salvation was 

their theme, and the glorifying of Christ their 

aim. Sermons that have survived from the period 

put much modern preaching to shame. There was 

genuine conviction, and confidence in the grace 

and power of God to perform a work of grace in 

the hearts and lives of hearers. Preaching was 

seen to be the means by which the gospel is to be 

declared, and the men who were called to preach 

trusted that the Lord would use the means he had 

given.

In the fifth place, the Protestant Reformation 

was the means of overthrowing the gasping pow-

er of the Pope. Rome has claimed the primacy for 

her bishop over all the other bishops (however 

we understand that word). The Bishop of Rome 

believes he is the universal father, He claims to 

be the heir to Peter, to whom, Rome teaches, was 

given the keys to the kingdom of heaven. Whoev-

er sits on Peter’s chair is therefore the representa-

tive of Christ on earth. All authority in the Church 

derives from this office, so that all bishops, cardi-

nals, priests and so on act as representatives of the 

Pope. He has power over all the people on earth, 

from the lowliest commoner to the most majestic 

monarch. All must bow before him. The Protes-

tant Reformers, and some who preceded them, 

saw in the papacy the fulfilment of Paul’s warn-

ings in 2 Thessalonians 2, concerning the man of 

sin ‘who opposeth and exalteth himself above all 

that is called God, or that is worshipped; so that 

he as God sitteth in the temple of God, shewing 

himself that he is God’ (v.4). The greatest exposi-

tion of this passage was made by Bishop Chris-

topher Wordsworth in his treatise, Is the papacy 

predicted by St Paul? It is a masterly treatment of 

the Greek text, and he proves that the Pope is the 

great enemy of Christ. The Reformers all took this 

view, and delighted that the light of the gospel, as 

rediscovered in the true text of the Bible, was the 

instrument by which the Pope’s pretended power 

could be dispersed, and men and women, as well 

as nations, could be freed from his malevolent in-

fluence and superstitious teaching. Why so many 

so-called Protestant churches are in thrall to the 

Bishop of Rome today is a mystery—or would 

be, were it not for Paul’s warnings of the failings 

within the church, as we saw in Acts 20.

Our debt to the Protestant Reformation is 

enormous. There was a time when these things 

were well known. They are hardly known at all 

today, but they should be. Let us be clear as to 

the benefits and blessing we enjoy because of the 

Protestant Reformation. Let us ever give thanks 

to God for them. ■
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In the News

Those in authority
The last General Election and its aftermath seems 
like old news now. One matter, however, bears 
consideration—the resignation of the leader of 
the Liberal Democrats, Tim Farron. Mr Farron, 
you will recall, is a self-confessed Evangelical 
Christian. During the election campaign he was 
pursued by reporters who wanted him to say 
whether he considered homosexuality to be sin-
ful. When he finally answered he said words to 
the effect of ‘No, of course not.’ Many were disap-
pointed, not least the reporters who had hoped 
for a scandal.

It emerged later that Mr Farron’s answer had 

not gone down well with senior party advisers. 

He was presented with an ultimatum; resign, or 

watch his senior adviser resign. Mr Farron re-

signed. He stated that he was ‘torn between living 

as a faithful Christian and serving as a political 

leader’. 

One might feel that Mr Farron would have 

done better in another political party—although 

all the available evidence indicates that all are as 

bad as each other on matters of biblical morality. 

Our political leaders are made up of people like 

us, and people like us tend to be all too ready to 

make compromises to succeed.

The more concerning aspect of this is that 

the same opposition exists in almost all walks of 

life. Whether at school or at the office, whether at 

work or at play, we are constantly living with the 

huge differences which exist between faithful-

ness to Christ, and love for this present world. The 

world just takes for granted the superiority of its 

position, and, if it ever thinks about the dilemma 

we face, assumes that the fault is ours for taking 

up religion. Of course, if our love for our heavenly 

Father and for our Saviour Jesus Christ was not 

facing competition from our desire for the flesh, 

we would not face this dilemma—or at least, not 

to the extent we often do.

Those who were disappointed by Mr Farron’s 

capitulation to pressure during the election cam-

paign must surely now give thanks that he found 

his courage, and paid a heavy price for so doing. 

Of course, the treasure we have in heaven is worth 

the loss of everything this world has to offer.

We are commanded in Scripture to pray for 

all in authority, and incidents such as this help to 

show us why such prayer is most needful. If Chris-

tians come to feel they have no place in national 

politics, how far will the decline in morality, and 

in Christian liberty, take us? We dare not find out. 

Let us pray without ceasing.

Idolatry in Scotland
It has been reported that workers who are dig-

ging a tunnel under Glasgow for Scottish Water 

nod their heads to a statue of St Barbara, ‘the pa-

tron saint of tunnellers’. 

According to a report in the Catholic Herald on 

8 August, a spokesman for Scottish Water said, 

‘No tunnelling project of this scale would be com-

plete without its statue of the patron and tun-

nellers demand that St Barbara is present with 

them underground.’

Martin Luther grew up in a home where the 

invocation of saints was the normal practice. One 

of the glorious effects of his bold declaration of 

the justifying of sinners by faith alone was to 

deliver people from such superstitions. Reports 

such as this one remind us both of the debt we 

owe to our heavenly Father for the Protestant 
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Reformation, and of the capacity of man to fall 

into all manner of sin.

More Scottish news
The Catholic Herald also reports the celebration 
of a Tridentine mass in the ruins of St Andrew’s 
cathedral, Fife, on Sunday, 6 August. This was the 
culmination of a three-day, 60 mile pilgrimage, 
during which an alleged relic of St Andrew was 
carried. One person present was reported as say-
ing that people knelt down as the relic passed by.

In England we have become sadly used to such 

displays of blasphemy and superstition. It is very 

sad to see some people in Scotland being led into 

the same errors. This ‘celebration’ is thought to be 

the first such at the site in over forty years. Before 

such a thing occur again, may the Lord cause the 

light of his truth to shine brightly once more.

Made in the image of God
Among the matters debated at the July General 
Synod was the issue of human sexuality. This 
came in a private members’ motion, in which 
Synod was asked to

(a) endorse the statement of 16 January 2017 
signed by The UK Council for Psychotherapy, 
The Royal College of General Practitioners 
and others that the practice of conversion 
therapy has no place in the modern world, is 
unethical, harmful and not supported by evi-
dence; and
(b) call upon the Archbishops’ Council to be-
come a co-signatory to the statement on be-
half of the Church of England.

One delegate, the Rev. Dr Sean Doherty, moved 
an amendment:

(a) note the statement of 16 January 2017 
signed by The UK Council for Psychotherapy, 
The Royal College of General Practitioners 
and others concerning the practice of conver-
sion therapy;
(b) affirm that all sexuality is equally affected 
by the Fall and that therefore Christian ther-
apies and pastoral practices which assume 
otherwise are not warranted;
(c) affirm that pastoral care, prayer ministry 
and professional counselling are legitimate 
means of supporting individuals who choose 

them freely, provided that they respect the 
proper dignity of human beings and do not 
involve coercion or manipulation or make 
unwarranted promises about the removal of 
unwanted feelings; and
(d) ask the House of Bishops to draw up guide-
lines for work in this area to discourage inap-
propriate pastoral practices, and to encourage 
good ones. 
(www.thinkinganglicans.org.uk/archives/cat_
general_synod.html, for both quotations)

We know nothing else of Mr Doherty, but we 

note his affirmation of the Fall and its effects on 

all mankind, and his desire to allow people the 

opportunity to seek whatever form of help they 

believe will best address their situation. He ap-

pears to mean that, if a person with a troubled 

conscience wishes to seek conversion therapy, 

they should be free to do so.

Needless to say, Mr Doherty’s amendment 

was defeated. It will not do, apparently, to speak 

of the Fall as an historical event, nor to suggest 

that expressions of human sexuality are corrupt-

ed by sin. It will most certainly not do to appear 

to advocate a course of action disapproved by the 

liberal elite. They have declared conversion ther-

apy to be erroneous, and so that is to be the end 

of the discussion.

No doubt the liberal elite also believe that 

any talk of conversion is wrong, whether it is the 

seeking of converts from other religions, or the 

exhorting of sinners to flee their sins and hide in 

Christ. Synod found time in its busy schedule to 

express its gratitude for the higher voter turn-

out at the election (which one assumes was an 

oblique note of congratulation to Jeremy Corbyn 

for galvanizing the student vote—readers will be 

aware that some in Parliament have called for 

an enquiry into claims that some students voted 

twice). It also debated and passed a motion per-

mitting the clergy to dispense with vestments. If 

they mean mass garments, these were only made 

legal recently, and only after weak evangelicals 

caved in. If they mean robes, the change would be 

improved by a requirement for the clergy to dress 

smartly. The worship of the triune God is solemn, 

and should be reverent. ■
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Comfort in Christ’s leaving

A sermon preached by the Rev. Stephen Holland

‘Yet a little while, and the world seeth me no more; but ye  
see me: because I live, ye shall live also.’ John 14:19

To feel abandoned and left all alone is a most 
terrible feeling and position to be in. And 
yet that is exactly how the disciples of Jesus 

would have felt. Christ’s earthly ministry is soon 

to come to a climax; with the crucifixion, resur-

rection, and the ascension back to heaven. Yet for 

the disciples this may have felt like the end of the 

world, and a failure of their Lord’s mission and 

promise. Is this the final defeat of Christ and the 

triumph of Satan? And yet all that was to befall 

them was part of God’s perfect plan and purpose. 

What they did not yet know would soon become 

clear and plain. We are in the blessed position to 

know how it would all end. 

I. The Crucifixion 
Nothing is so central to the Christian message as 

the cross of Christ. Without the death of Christ on 

the cross there would be no resurrection. And if 

there be no resurrection, we are, in the words of 

the Apostle Paul, ‘most miserable’ (1 Corinthians 

15:19). The only way God could remove the curse 

of the law was by the cross. It is by that cross that 

such a deserved curse is removed—‘Christ hath 

redeemed us from the curse of the law, being 

made a curse for us: for it is written, Cursed is 

everyone that hangeth on a tree’ (Galatians 3:13). 

By, and only by, its removal can we be reconciled 

to God. We are by nature God’s enemy. He is right-

ly ‘angry with the wicked every day’ (Psalm 7:11). 

The great need of all people is to be reconciled to 

God. If we are not finally reconciled we go into 

eternity as the enemy of God, and without any 

hope. By the cross the very law of God’s justice is 

satisfied. His law is holy and perfect; and when 

broken it cries out for justice and satisfaction. 

Some rather foolishly say, ‘I’ll take my own pun-

ishment, and pay my own dues.’ The only prob-

lem with that is: firstly, you can never pay what 

you owe, for only God can satisfy God. If we were 

to spend a trillion eternities in hell we could nev-

er even begin to pay what we owe. And secondly, 

it is such thinking that keeps many from coming 

to Christ in the first place. This has to be the rea-

son Christ says he has ‘not come to call the righ-

teous, but sinners to repentance’  (Matthew 9:13).   

II. The Covering 
It is an interesting thought that Christ did not re-

veal himself to any but his own after he had risen 

from the dead. He was covered from the world, so 

that they did not see him. If we were in the same 

position we would have run around, after our 

own resurrection, and showed ourselves to all, es-

pecially to those who were against us and didn’t 

believe. Would we not have boasted to all our en-

emies, and showed that we had defeated death 

and them? Yet our Lord only showed himself to 

his followers. As to the others, the world? He was 

hidden. That remains so even to today. The world 

does not see Christ; that is, in a true spiritual way. 

This manifests itself in people denying the Christ 

of the Bible, reinventing the teaching of this very 

Christ, and in inventing false Christs that bear no 

resemblance to the Jesus of the Bible. Man’s own 

sin and nature keep him from believing. We, of 

ourselves, simply do not want the true and liv-

ing Jesus Christ. We love our sin and we hate the 

true God. We can only come to Christ if the Father 

draws us (John 6:44). Satan is also the other reason 
we run from God, for he ‘has blinded the minds of 
them that believe not’ (2 Corinthians 4:4). Even 
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though the world covers itself from God, there is 
coming a day when all will bow down before him 
and tremble.

III. The Calling
God does not see all people as the same. We are 
living at a time when all talk is of equality and 
sameness. While there is much good in seeing 
all as having equal worth and dignity, God sees 
only two categories of people—saved and lost. Or 
better put, those in Christ, and those outside of 
Christ. Though the world does not see Christ, we 
hear the Lord say that his people will see him. We 
see him, not through physical eyes, as he is no 
longer here in the physical having returned back 
to his Father, but through spiritual eyes. We see 
him by faith. The Christian does not need to see a 
physical manifestation of the Saviour. Neither do 
we need to see him through visions, dreams, nor 
even through pictures. However, we see him not 
only through faith, but also through the Scrip-
tures. The Lord Jesus Christ is best seen through 
the pages of the Bible—‘Faith cometh by hearing, 
and hearing by the Word of God’ (Romans 10:17). 
It is through the Scriptures that the King of Glory 
is made known—‘For the Scripture saith, Who-
soever believeth on him shall not be ashamed’ 
(Romans 10:11). We, too, see by trusting in his 
person and believing in his word and promises. 
Are we part of that group of people that is ever 
resting upon the real Jesus Christ as is revealed 
and made known in the Holy Scriptures? 

IV. The Comfort 
The Lord has demonstrated his pure and nev-
er-changing love for his people in going to the 
cross. He has accomplished the greater work in 
dying and rising, thereby defeating the curse of 
a never-ending death. If that is so, will not this 
very same Lord comfort his people while they are 
left in the world? It is only reasonable to believe 
so. We have the Comforter—the Holy Spirit (v.26). 
He is the ever-blessed third person of the Trinity. 
He is fully God, equal in every way to the Father 
and the Son. His great purpose is to point to the 
Christ of the disciples. He does not draw attention 
to himself. He, too, gives aid and succour to the 
church. He is in every believer, for it is he that has 
regenerated them. He, through the Word, sanc-
tifies them, and is ever making them more con-
formed to the image of Christ their Saviour. 

Conclusion
Though we began by noting the awful condition 
and feeling of being left alone, we need not end 
our days in this world all alone. For God invites 
all people to turn to him, to ‘call upon him while 
he is near.’ True rest and comfort for your soul can 
only be met in the one who left heaven, came to 
earth, and died the death of crucifixion, and by 
doing so defeated death; and so securing your fu-
ture in the new heaven and the new earth. Will 
you be there? ■
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Is the Son of God eternally  
subordinate to the Father?

by Duncan Boyd

We remarked in an earlier article that 
contemporary evangelical theology 
has, to a significant extent, affirmed a 

view known as the eternal subordination or sub-

mission of the Son. This is sometimes abbreviat-

ed to the acronym ESS or alternatively, EFS, the 

eternal functional subordination of the Son. We 

previously looked at the teaching of Scripture in 

respect of the Father and the Son and saw that 

both the Old and New Testaments teach unequiv-

ocally that both Son and Father are God. The New 

Testament teaches that the Son was fully God but 

also fully man. He did not give up any of the at-

tributes of deity but assumed all of the attributes 

of humanity in one person. His humanity and de-

ity are permanently united and although Jesus is 

now glorified at the right hand of God the Father 

he remains a man. And he will return to this sin-

cursed earth as King—to judge and to rule.
Those who espouse ESS do not deny any of 

this, but they take a specific position in respect 
of the relationship of the Father and the Son in 
the Godhead—particularly in relation to the di-
vine will. They assert that the subordination of 
will and obedience that we see in the Gospels is 
not simply a product of Jesus’ incarnation but a 
reflection of the eternal relationship between the 
Father and the Son. The Son obeys not merely 
as man but as God. And obedience is the eternal 
nature of the relationship between the first and 
second persons of the Trinity. Just as human sons 
obey, or ought to obey, their human fathers, so the 
Son of God obeys his heavenly Father. This, we 
are invited to believe, is the teaching of Scripture.

There are a number of contemporary propo-
nents of this view. In America Wayne Grudem 
and Bruce Ware are advocates of this position. In 
England it has recently received strong support 

in the last publication of the Rev. Dr Mike Ovey, 
the late principal of Oak Hill Theological College. 
His last work, before his untimely death at the be-
ginning of this year, was Your Will Be Done—Ex-
ploring Eternal Subordination, Divine Monarchy and 
Divine Humility. It is published by Latimer Trust 
whose catch line is ‘Biblical Truth for Today’s 
Church.’ But is this true? Is it biblical? It is the con-
tention of this article that ESS is untrue and un-
biblical, and that it has dangerous implications 
for the doctrine of Christ, the doctrine of the Trin-
ity and indeed the doctrine of salvation. It is also 
unfaithful to the early creeds, particularly the 
Nicene, the Athanasian and the Chalcedonian. It 
is also unfaithful to the Protestant Confessions of 
the sixteenth and seventeenth centuries, notably 
the 39 Articles, the Westminster Confession and 
the Second Helvetic Confession. These are serious 
charges and need to be considered carefully—but 
it is the conviction of the present writer that they 
are true. We will focus on Mike Ovey’s book be-
cause it is a contemporary British statement of 
an error that is now widespread in evangelical-
ism. We will then draw some general conclusions 
about subordinationism.

‘Your Will Be Done’
Before discussing Dr Ovey’s last book it is im-

portant to say something about the author. The 

present writer studied under Mike Ovey at Oak 

Hill and counted him a friend. He undoubtedly 

believed in the inspiration and authority of Scrip-

ture and sought to shape his theology in light of 

its teaching. He rendered invaluable service to 

the defence of Reformed theology with his book 

Pierced for our transgressions which was a defence 

of penal substitutionary atonement when it was 

under attack. He was a godly man who gave gen-
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erously of his time to help others, particularly 

in the defence of truth. However, none of these 

considerations should prevent us from subject-

ing what he wrote to the test of Scripture. Mike’s 

ultimate concern was God’s truth. If he departed 

from it then he would certainly have wanted that 

departure to be corrected.
Your will be done takes its name from Jesus’ 

words in Gethsemane and these are a particular 
focus of the book. It deals extensively 
with patristic (early Church) debates 
about the nature of Christ and 
also with the New Testament 
witness. It has a particular 
emphasis on John’s Gospel 
and the prayer in Gethse-
mane recorded in Matthew, 
Mark and Luke. It amounts 
to a vigorous defence of the 
view that the divine will of 
the Son is eternally subordi-
nate to the will of God the Father. 
In order to evaluate the truth of this 
claim we will first look at the teaching 
of Scripture. We will then see whether it is con-
sistent with the early creeds and the Protestant 
confessions.

New Testament Witness
John’s Gospel starts with the strongest affirma-

tion of the deity of the Son. ‘In the beginning was 

the Word and the Word was with God and the 

Word was God’ (John 1:1). This clearly identifies 

Jesus with the creator Elohim of Genesis 1. Jesus 

is God and yet is born a man (John 1:14). He is 

the predicted Christ or Messiah of Old Testament 

prophecy. We have already seen that both the Old 

and New Testament teach that the second person 

of the Trinity is fully God and fully man. Howev-

er, Jesus makes a number of statements in John’s 

Gospel which require careful explanation. 
The first of these is John 5:19–30. In John 5:30 

Jesus says ‘I do not seek my own will but the will 
of the Father who sent me.’ Does this mean that 
he and his Father have different wills? And does 
the fact that the Father sent Jesus mean that Je-
sus is subordinate to his Father? 

In respect of the issue of will this must be a 
reference to Jesus’ incarnate human will. Jesus 

is incarnate and speaks as the second Adam. 
He obeys on our behalf as Adam did not. And 
he resists temptation as Adam did not. This is 
precisely why the human obedience of Christ 
is so important. His human will is distinct from 
the divine will, and can be tempted—but never 
yields to temptation. This is why he is our per-
fect redeemer and the head of a new, redeemed 
humanity. His perfect obedience is imputed to all 

who repent and believe. In respect of the 
sending, this is part of Jesus’ role in 

the covenant of redemption and 
therefore has no implications 

for the issue of will. In eterni-
ty there was an agreement 
between the three persons 
of the Trinity to redeem 
fallen mankind. This was an 
expression of the one divine 

will. The Father wills to send, 
the Son wills to be sent. This 

is not an example of the divine 
Son’s submission of will to the Father. 

Rather it is an example of the perfect and 
equal co-operation of the persons of the Trinity in 
working out the covenant of redemption.

In John 6:38 Jesus says ‘For I have come down 
from heaven not to do my own will, but the will of 
him who sent me’. The explanation of this verse 
must be similar to that for 5:30. Jesus came down 
from heaven as part of the covenant of redemp-
tion. The plan of the covenant is that he as a man 
willingly obey the will of his heavenly Father. 
The obedience relates to Jesus’ will as a man.

John 14:28: ‘I am going to my Father, for my 
Father is greater than I’. Here Jesus is undoubted-
ly speaking about himself in his state of humili-
ation as a man. Although it is possible to see this 
as in some sense a reference to the order of the 
Trinity—the Father begets, while the Son is be-
gotten—it does not in any sense suggest that the 
Son is less God than God the Father.

Gethsemane
The three passages in the synoptic Gospels that 
describe Jesus’ prayer in the garden at Gethse-
mane are central to the argument of Your Will Be 
Done. The title is a quotation from Matthew 26:42, 
‘O my Father, if this cup cannot pass away from 

Jesus  
came down

from heaven as
part of the covenant

of redemption. The plan
of the covenant is that
he as a man willingly

obey the will of his
heavenly Father.
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me unless I drink it, your will be done.’ The three 
passages are Matthew 26:39–46, Mark 14:32–42 
and Luke 22:39–46. Jesus’ prayer in Gethsemane 
is not recorded in John’s Gospel. In all three syn-
optic accounts Jesus says ‘not as I will, but as you 
will’ (Matthew 26:29—also in Luke 22:42 and Mark 
14:36). How are we to understand this statement? 
Is it reflective of a difference of will within the 
Godhead?

The answer to this question must be no. Je-
sus in Gethsemane is speaking as a man who 
recoils at the thought of his own death. The Son, 
as man, is speaking to God his Father and asking 
to be spared from death. It is equally true that, 
as a man, Jesus willed to die and to obey the will 
of his heavenly Father. Both the request to be 
spared death and the resolution to endure death 
come from Jesus the man. The will of which Jesus 
speaks in Matthew 26:39 is his human will of in-
clination. He does not want to suffer death. But it 
is equally important to remember that, ultimate-
ly Jesus willed to die. This is not an example of 
Jesus’ divine will prevailing over his human will. 
This is a wonderful example of Jesus’ human will 
acting in conformity with the will of God. This is 
why Jesus can be the second Adam. He perfect-
ly fulfilled on our behalf all the require-
ments of God’s law. He also, willing-
ly, endured the punishment of 
God’s law. The punishment was 
death. And he endured death 
in our stead. Let us be thank-
ful for that great truth.

There is no sense in 
which the passages speaking 
of Jesus’ will can or should be 
referred to his divine will. As 
God, he has the same nature or 
substance as his Father. He there-
fore has the same will as his Father. If 
one suggests that Jesus has a different will 
to God the Father one is suggesting either that he 
is not of the same substance as God the Father. Or 
that he is a lesser God. Both are grievous errors.

Early Church Debates
Before we conclude it is necessary to consider 
the creeds of the early church. These creeds are 
the product of debates about the person of Christ. 

They sought to answer the scriptural ques-
tion ‘What think ye of Christ?’ (Matthew 22:42). 
As conservative Protestants we rightly regard 
Scripture as our supreme authority. But we also 
recognize the wisdom of Christians of the past, 
and we can see that God in his providence led 
the early church into a correct understanding of 
who Jesus is. We can and should accept the early 
creedal statements as an expression of scriptural 
orthodoxy. The most important of these are the 
Apostles’ Creed, the Athanasian Creed, the Nicene 
Creed and the Creed of Chalcedon. There is also 
one much later creed, from the third Council of 
Constantinople in 681, which is very important 
for us to consider.

The Apostles’ Creed was not written by the 
apostles but is an early creed which affirms the 
basic New Testament teaching about Jesus. The 
Nicene Creed of ad 325 was expanded in Constan-
tinople in 381 and is a much fuller statement of 
the biblical teaching about Jesus. It was formulat-
ed in response to the teachings of an early heretic, 
Arius (256–336) who taught that Jesus was not of 
the same substance or being as God the Father. 
He also taught that Jesus was created. That is to 

say that Jesus was not eternal. Jesus there-
fore was not truly God. The denial of 

Jesus’ full divinity has ever since 
been known as Arianism. This is 

a fatal error and anyone who 
believes it cannot be a true 
Christian. Nicæa affirms that 
Jesus is the eternally begot-
ten Son of the Father. He is 
also fully and eternally God.

The Athanasian Creed is 
a Latin creed named after the 

great Alexandrian bishop Atha-
nasius (296–373) who was a zealous 

opponent of Arianism. Athanasius did 
not write the creed but it accurately reflects 

his thought. Christ is fully man and fully God. 
But within the Trinity every person is equally 
God and, in respect of his divinity, no person can 
claim precedence.

The creed of Chalcedon (451) is the fullest 
statement of the early church about the person of 
Christ and is rightly regarded as the benchmark 
of Christological orthodoxy. It affirmed that Jesus 

This is
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can be the second
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fulfilled on our behalf
all the requirements
of God’s law. He also,
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punishment of

God’s law.
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was one person (hypostasis) in whom two natures 
were fully united. The Greek word for person 
is hypostasis and the phrase hypostatic union 
means no more than the personal union of two 
natures—human and divine. Both natures retain 
all their attributes in this union and therefore 
Jesus is fully man and also fully God. Chalcedon 
not only repudiated Arianism but also Apollinar-
ianism, Eutychianism and Nestorianism. Apolli-
naris (d. 390) taught that Jesus had an incomplete 
human nature. Eutyches (380–456) taught that 
Jesus has only one nature which was a blend of 
human and divine. Nestorianism, from Nestorius 
(386–450), taught that the two natures were so ut-
terly distinct as to constitute two persons. All of 
these heresies crop up periodically in the history 
of the Church, and Chalcedon is a vital bulwark 
against them.

The last creed is from the third Council of Con-
stantinople (681). This council affirmed that Christ 
has two complete natures and that therefore he 
has two wills. This position is known as dyo-
thelitism. Its opposite is monothelitism, 
which says that Christ only has 
one will. Maximus the Confessor 
(580–662) was the great defend-
er of dyothelitism and suffered 
terribly for taking a stand for 
this vital Scripture truth. He 
had his tongue cut out and his 
right hand cut off by mono-
thelites and died of his wounds 
shortly afterwards. But his views 
prevailed in Constantinople not long 
after his death. There can be no ques-
tion that if we affirm, as Scripture teaches, that 
Christ has two complete natures then he must 
have two wills. Otherwise one or the other of his 
natures would be incomplete.

Protestant Confessions
The Protestant confessions of the sixteenth and 
seventeenth centuries affirm the teaching of the 
early church in respect of Christ. The articles of 
the Church of England require belief in the Apos-
tles’, Nicene and Athanasian Creeds (Article 8). 
The Second Helvetic Creed of 1566, drafted by 
Bullinger, has a full statement of the Trinity and 
of Jesus’ full humanity and divinity. The West-

minster Confession also clearly affirms the teach-
ing of Chalcedon. Protestantism therefore affirms 
that Jesus has two wills in two complete natures. 
And if the will of one person of the Trinity is sub-
ject to that of another then they cannot have the 
same nature.

Conclusion
Your Will Be Done does not make out its case for 
the eternal submission or subordination of the 
Son to the Father. The New Testament does not 
teach that Jesus’ divine will differs from that of 
God the Father. But it does teach that his human 
will obeyed the will of God the Father. This is a 
vital truth. Mike Ovey was accused of Arianism 
and that is not strictly true. Mike affirmed that 
Jesus was eternally God. And Mike certainly did 
not suggest that Jesus was a created being. How-
ever, in suggesting that there is a difference of 
will between the Father and the Son and that 
the Son eternally submits his will to that of his 

Father Mike is going against the testimony 
of Scripture. Mike affirms in his book 

that Jesus has two natural wills and 
he suggests that the difference of 

will in Matthew 26:39 is the dif-
ference of the personal wills of 
Father and Son. But a person 
can only act in accordance 
with his nature. If, in Mike’s 
view, the human and divine 

wills in Christ are in agreement 
and Jesus’ personal will differs 

from that of his Father, then Jesus’ 
human and divine will both differ from 

that of God the Father. There is then no single 
divine will. That means that, as we have already 
said, that either Jesus does not have the same na-
ture as his Father so that he is another, separate, 
God —tritheism—or that his nature is different 
and inferior. This would make Jesus a lesser God. 
While this is not full blown Arianism it tends 
dangerously in that direction. Both positions are 
grievous errors. The eternal submission of the 
Son is not taught by Scripture. It undermines 
the doctrine of the Trinity. It is not faithful to the 
early creeds or the Protestant confessions. If we 
wish to preserve the gospel and sound doctrine 
we should reject it. ■

The New 
Testament does 

not teach that Jesus’ 
divine will differs from 
that of God the Father. 
But it does teach that 

his human will obeyed 
the will of God the 

Father.
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Looking unto Jesus

BIBLE LESSON • MEMORY VERSE • ACTIVITIES

Looking at a model of a snake is no cure for snake 
bite. You probably never thought it was! Moses 
was commanded to make a model of a snake out 
of brass, to mount it on a pole, and to set it up. 
Anyone who had been bitten by a snake would be 
healed if they looked at the brass model.

This is written in Numbers 21:4–9, where we find 
the Israelites being helped by God to win a great 
victory over an enemy in verses 1–3, but then 
complaining against God when their journey took 
them a long way around another country, verse 4. 
The things they said, verse 5, were very wrong: God 
did not bring them into the wilderness to die, nor 
did he give them manna from heaven because he 
did not care for them.

As a punishment, God sent fiery, or poisonous, 
snakes among the people, and many died after 
being bitten. The people understood that God was 
angry with them, and they asked Moses to pray 
for forgiveness. God told Moses to make the brass 
snake and put it on a pole, so that all who looked 
would live.

Why did the Lord give Moses this command? He 
did so to teach them two lessons.

First, it was not looking at a brass snake that 
cured snakebite, but obedience to God's word 
and command. We are to obey whatever God 
commands. We are not to ask, Why must I do this? 
Rather, we are to say, My Father in heaven only 
commands what is good and right for me, and so 

I will do whatever he says without question. By 
obeying God, the Israelites found mercy.

Secondly, because the Lord would teach them, 
and us, the necessity of the Lord Jesus Christ. The 
Israelites were dying from snake bites. Their cure 
was to look at a model snake. We are dying from 
sin. Our cure is to look to one who has been made 
sin for us. Our Lord Jesus said, ‘And I, if I be lifted 
up from the earth, will draw all men unto me’ 
(John 12:32). He was speaking of his coming death 
on the cross. Jesus said much the same thing to 
Nicodemus, who came to him by night (John 3). 
In verses 14–15 we read this, ‘And as Moses lifted 
up the serpent in the wilderness, even so must the 
Son of man be lifted up: that whosoever believeth 
in him should not perish, but have everlasting life.’ 
I am sure you know the words of the next verse. 
Although many Israelites were saved by looking to 
the brass snake, all the world is meant to look to 
Jesus the crucified. 

Have you? ■
 
Memory Verse:
Look unto me, and be ye saved, all the ends of 
the earth: for I am God, and there is none else.   

Isaiah 45:22
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BIBLE LESSON • MEMORY VERSE • ACTIVITIES BIBLE LESSON • MEMORY VERSE • ACTIVITIES

Thy name is as                                                  poured forth
Song of Solomon 1:3

A merry heart doeth good like a 
Proverbs 17:22

Is there no                           in Gilead; is there no                                                        there? 
Jeremiah 8:22

Bless the Lord O my soul … who                                           all thy
Psalm 103:3

Thou wilt make all his                     in his 
Psalm 41:3

We then that are strong ought to bear the  
Romans 15:1                                                                                                                          of the

Daughter, be of good comfort; thy                                hath made thee  
Matthew 9:22

The child was                                 from that very hour 
Matthew 17:18

He was                                            for our 
Isaiah 53:5

He … went to him, and bound up his 
Luke 10:34

Mark 2:17

They that are whole 
have no need of the 
physician, but they 
that are sick.

I am the LORD that healeth thee.   Exodus 15:26
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When Thomas Cranmer went up to Cam-
bridge, in 1503, it was to a university 
beginning to throw off the shackles of 

the old scholasticism. John Fisher, the new Chan-
cellor, had begun to introduce Renaissance hu-
manism, and in 1511 had obtained the services 
of Erasmus to lecture on the Greek Fathers. 

In 1516 Cranmer, now a Fellow of Jesus Col-
lege, bought the first edition of Erasmus’s 
Greek New Testament. In 1517 he ob-
tained a copy of the 95 Theses, and, 
in the words of one biographer,

he, considering what great con-
troversy was in matters of reli-
gion (not only in trifles, but in 
the chiefest articles of our sal-
vation), bent himself to try out 
the truth herein; and, forasmuch as 
he perceived that he could not judge 
indifferently in so weighty matters without 
the knowledge of the Holy Scriptures (before 
he was infected with any man’s opinions or 
errors), he applied his whole study three 
years to the said Scriptures (Quoted in G. W. 
Bromiley, Thomas Cranmer, Theologian, p.12)

This did not lead him to see the whole of 
evangelical truth immediately, but it did open his 
eyes to the true nature of the papacy.

Therefore, when he was asked in 1529 if he 
had any suggestion to offer regarding Henry’s 
marriage to Katherine of Aragon, he said he did. 
Two questions had to be answered: first, did the 
Pope have authority to grant what Scripture 
forbids (the marriage of a man to his brother’s 
wife); secondly, does a king have authority in his 
own realm only (meaning, Does Henry not have 
authority over his own affairs). These questions 

should be put to the universities of Europe who, 
said Cranmer, would rule in Henry’s favour. The 
majority did. When the vacancy occurred, Cran-
mer was rewarded by Henry with the office of 
Archbishop.

What brought Cranmer to this position? It 
was that he had seen two things. First, that there 
is no area of life not governed by Scripture, if we 

read it with care and attention; and, sec-
ondly, the authority of the Pope cannot 

be grounded on anything in Scrip-
ture—but the authority of kings 
most certainly may be. Years later, 
Cranmer would confess that he had 
been praying for the overthrow of 
papal power from an early stage in 

his academic life. His advice on the 
King’s Matter was his first opportunity 

to put into practice those convictions to 
which he had been brought by his submission to 
the Word of God. Being a man of conviction, he 
took that opportunity when, in the providence of 
a loving heavenly Father, it was presented to him.

He was greatly hampered in his role by the 
refusal of some bishops and clergy to acknowl-
edge the legitimacy of his appointment. After the 
death of Thomas Cromwell (who had invented 
and taken on the role of Vicar-General) that be-
gan to change. 

In 1538 the Great Bible was published. Cran-
mer wrote the Preface, in which he spoke of two 
sorts of people for whom the English Bible pre-
sented a problem. The first were those who had 
been taught all their lives the danger of reading 
the Bible. Be patient with such, he said, for not all 
come to understand the benefit of a good thing 
very quickly. In the main, Cranmer was speak-
ing of the laity. The second were those who twist 

Thomas Cranmer and the  
authority of Scripture

by Edward Malcolm

Only those 
who have a 

spiritual hunger 
will delight in 

God’s Word
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Scripture to their own ends, but whose ungodly 
lifestyles betray their true nature. In the main, 
Cranmer was speaking of the clergy. The way to 
benefit from the reading of Scripture is to come 
to it humbly.

Convocation had proposed Homilies, or ser-
mons, be published as early as 1540, but this did 
not happen until 1547. Cranmer wrote at least 
three of them, and the first is ‘A fruitful exhorta-
tion to the reading and knowledge of Holy Scrip-
ture’. Reading the Bible is of the utmost impor-
tance

forasmuch as in it is contained God’s true 
word, setting forth his glory, and also man’s 
duty. And there is no truth nor doctrine, nec-
essary for our justification and everlasting 
salvation, but that is or may be drawn out of 
that fountain and well of truth.

He wrote ‘A confutation of unwritten verities’, 
showing that the Church Fathers and General 
Councils only have authority when they correct-
ly interpret and apply Scripture. Scripture shows 
the Pope to be wrong on many counts. Only those 
who have a spiritual hunger will delight in God’s 
Word, and so we must not look to human opin-
ions about Scripture, but let us hear it speak with 
its own voice. Those who profess and call them-

selves Christians surely dare not be ignorant of 
Christ’s doctrine. As none can be called a lawyer 
who has not read the law, so none should dare 
to call themselves Christians who has not read 
Christ’s book. Cranmer deals with some reasons 
why some refuse to come to God’s Word, and 
these are much the same as those he covered in 
his Preface to the Great Bible. We must lay aside 
human wisdom, and seek to be taught only the 
heavenly wisdom.

(This piece has not been published separately, 
but is to be found in his collected Writings, pub-
lished by The Parker Society.)

For Cranmer, the Bible is the supreme author-
ity, ‘so that whatsoever is not read therein, nor 
may be proved thereby, is not to be required of 
any man, that it should be believed as an article 
of the Faith, or be thought requisite or necessary 
to salvation’ (Article VI). He lived the truth of this, 
contending at his various trials for the suprema-
cy of God's Word. He repeated a call to his interro-
gators that, if they could show him to be in error 
on any point from Scripture, he would renounce 
such errors immediately. Rather than do that, 
they burned him alive. ■
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This year marks the 500th anniversary of 
Martin Luther’s nailing his 95 Theses to the 
door of Wittenberg Castle church. Through-

out 2017 many lectures, symposiums, and ser-
mons have been and will be given in remem-
brance of this great Protestant Reformer, and all 
that followed from his courageous stand against 
a morally and theologically corrupt church. We 
salute Luther’s stand; and commend highly the 
efforts gone into organizing the hundreds of 
events and conferences that are held to remem-
ber him and his work. Many will no doubt attend 
such occasions, and leave somewhat encouraged, 
enthused, and a little better informed about the 
man and his message to the church. 

However, it is one thing to attend an evening 
symposium, an afternoon lecture, or to hear a 
stirring sermon on the Lord’s Day morning. But 
would we be so eager, were Martin Luther with 
us today, to invite him into our cosy evangelical 
churches? I include Reformed Baptist, Anglican, 
and Presbyterian churches. It is to be feared that 
in spite of our praises of a man who lived 500 
years ago, most of today’s churches would refuse 
entry to Dr Martin Luther. He would for most of us 
simply be too controversial, too direct, and, sim-
ply put, too rude! After all, he did say: ‘Nothing is 
forgotten slower than an insult and nothing fast-
er than a good deed’. Why would most reformed 
churches, and even seminaries, not want or wel-
come a Luther into our midst?

We are too sensitive. While we cannot com-
mend some of Luther’s rudeness and vulgarity, 
our age is overly soft and flabby. We get offended 
far too easily. If one is known as a plain speak-
er, and speaks truth boldly and clearly, one is la-
belled an eccentric, and passed off as an odd bod! 
Yet Scripture is full of plain, direct speaking. We 
must not allow our overly sensitive age to stop di-
rect and simple speaking of truth.

We lack conviction. What was the cause of 
Luther’s straight, and sometimes overly direct, 
speaking and writing? It was conviction. Luther 
felt the things he believed. Today we are often 
told we all need to work together—that we must 
forget the things that divide us and unite. But for 
Luther it was truth that set his heart alight. That 
truth of Bible belief caused him to stand. 

We lack courage. We may indeed have convic-
tion as to what we believe, but if we lack courage 
we are in danger of hiding our convictions, and 
only ever dare voice them in safe company. For 
Luther that would be an abomination! While it is 
true God has made some, by temperament, more 
courageous than others, all Christians are called 
to exercise courage and strength. 

We fear the face of others. If we possess con-
viction and courage, we may still hold back and 
turn away a Luther. Proverbs 29:25 says, ‘The fear 
of man bringeth a snare.’ How many a good man, 
or woman, has been held back due to the fear of 
what others may think or say. John Knox said, ‘I 
am a watchman … for that reason I am bound in 
conscience to blow the trumpet publicly.’ It was a 
testimony to the grave: ‘Here lies one who neither 
flattered nor feared any flesh.’ How many a good 
pastor has remained silent for fear of others, and 
says: ‘I can’t take a public stand or I’ll not be invit-
ed to preach in churches.’ Or ‘I’ll never get a call 
from a church.’ Such sentiments are egotistical, 
selfish, cowardly, ambitious, and self-serving. We 
must not then be surprised if Christians are tim-
id, and fearful, in the midst of opposition, when 
their pastors are silent on so many issues that 
face the modern church. 

Let us not then be content with a mere stroll 
through Luther’s life and testimony. But let us 
each take a lesson from Martin Luther’s courage 
and conviction, and follow the Apostle Paul’s word 
to ‘speak the truth in love’ (Ephesians 4:15). ■

Protestant Perspectives
Would we invite Luther to our church?

by Stephen Holland
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Book Review
by Stephen Holland

Troubles and trials, and God’s overall pur-
poses in taking the Christian along such 
a path is the theme of this work by one of 

the great Puritan preachers and writers of the 
17th century. The title may at first puzzle the 
modern reader. What is meant by the crook in 
the lot? By the term lot Boston means one’s lot in 
life. Our lives are not a chance of mere random 
happenings. They are planned by an all wise and 
powerful God. God’s acts of providences may to 
the believer appear unfair, mysterious, and trou-
bling. By the crook he means those very things 
that disturb and unsettle us. We could say it is the 
troubles that come to the Christian. The subtitle 
is: What to believe when our lot in life is not health, 
wealth, and happiness. Or the full title of this little 
work The Crook in the Lot: The Sovereignty and Wis-
dom of God in the Afflictions of Men Displayed.  

The Puritan preachers were great physicians 
of the soul. And in the midst of conflict and trouble 
they ever draw one back to the Scriptures. Here is 
one such example. Boston takes as his text Eccle-

siastes 7:13 ‘Consider the work of God: for who can 
make that straight, which God hath made crook-
ed?’ He also gives fitting expositions of two other 
Bible portions, namely Proverbs 16:19 and 1 Peter 
5:6. We are assured by Boston that whatever crook 
may come into our lives, it is God’s own doing. 
There are no accidents with God. We are equally 
assured that the Lord will give grace and power to 
mend that which He mars. How we are to respond 
to such troubles is not missed by the author. He 
gives instructions on how we must respond to 
God’s afflictions and troubles. Humility is one 
way to respond, ‘Better it is to be of an humble 
spirit with the lowly, than to divide the spoil with 
the proud’ (Proverbs 16:19).  

We are treated to a brief biography of Thomas 
Boston, who was born at Duns, Berwickshire in 
1676. He knew his own troubles and trials in life, 
including the bereavement of six of their ten chil-
dren. Whatever may be your lot in life, this great 
work by a great preacher will surely help comfort 
and sustain you. ■

The crook in the lot

Thomas Boston

Banner of Truth
143pp • £5 • paperback
ISBN 978–1–84871–727–5
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Book Review
by Richard Barnes

This recommended five chapter volume 
is drawn from a publication entitled Old 
Paths. The author J C Ryle was a Church 

of England evangelical minister whose written 
works included Holiness and Practical Religion.

Our Sins, the first chapter, leaves no reader in 
any doubt that ‘If we say we have no sins, we de-
ceive ourselves…’ Sins place all men in a perilous 
state before a holy God. And where to turn? ‘The 
blood of Jesus Christ his Son cleanseth us from all 
sin’ (1 John 1:7).

Few Saved is the truth addressed in the sec-
ond chapter. Ryle proclaims that ‘There is only 
one standard of truth … the Holy Scripture’. To 
him, all true ministers of the gospel want to see 
souls saved. They are to declare all the counsel of 
God—justification by faith, regeneration by the 
Spirit, and holiness of life. As for the few saved 
by free grace, evidences ensue—the sense of sin, 
the love of Christ, the desire after holiness and 
delight in the Word.

A chapter on Conversion follows next. Repent 

ye, therefore, and be converted. Acts 3:19. The con-
verted man attends to diligent use of all means 
of grace, attending to ‘prayer, the Bible, and the 
Sabbath’. ‘He quickeneth whom he will.’

Justification occupies the fourth chapter. ‘Be-
ing justified by faith, we have peace with God 
through our Lord Jesus Christ’ (Romans 5:1). Ryle 
states, ‘Christ, in one word, has lived for the true 
Christian.’ ‘The life and death of the Lord Jesus ex-
plain all’. He is our peace. 

The final chapter addresses The Holy Spirit. 
Ryle determines that readers should know of God 
the Holy Ghost—his office, his work, his indwell-
ing, his fellowship, and his power. ‘If any man 
have not the Spirit of Christ, he is none of his’ (Ro-
mans 8:9). ■

Steps towards heaven

J C Ryle

Banner of Truth
169pp • £5.50 • paperback
ISBN 978–1–84871–696–4
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Book Review
by Iain Stewart

Here is a book you will enjoy for various 
reasons.

First it is not too long. It is divided 
into twelve stories of women who followed the 
Reformed faith and suffered along with the men 
we know so much about. I have studied so much 
church history in my time and always knew that 
there must have been more to the female side of 
the Reformation faith that was not always told. 
These were mostly women of the upper classes 
whose importance made it easier for their re-
cords to made public, yet we rarely hear about 
them. The men we know, and some of the women 
we hear about, but there must have been more. 
This little book opens up to the reader some of 
these women. The fact that it is 12 stories makes 
it easy to pick up and put down without having to 
remember where you left off. 

Second, you will not be disappointed. This 
is not a book about ‘feminism’ but about godly 
women who brought glory to their Saviour, Je-
sus Christ, in the lives they lived and suffered for 

Him. Their lives were not always easy: some had 
to flee with family or face death at the hand of the 
enemies of the Reformation. 

Thirdly, these stories will take you to most of 
the nations where Reformed doctrine was being 
taught. Germany, Switzerland, Italy, France and 
the Huguenots, Spain and the Netherlands. En-
gland is also mentioned in at least one story. You 
will hear the names of the Reformers with which 
we are familiar. The author gives us a good intro-
duction, putting the story into its 16th century 
context. At the end she gives us her conclusion 
and then puts the women into their interesting 
family trees. There we see how Royalty and the 
work of the Reformation, were so intertwined in 
Europe and in England.

I would recommend this book, not only to 
encourage each reader of God’s work in the past. 
It can also be used when you have to speak to a 
women’s group; good for illustration purposes 
wherever we preach the gospel. It will bring glory 
to our God and Saviour Jesus Christ. ■

Reformation Women

Rebecca VanDoodewaard

Reformation Heritage Books 
169pp • £5.50 • paperback
ISBN 978–1–84871–696–4
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New books available from our bookshop
bookshop@protestanttruth.com

Please note that advertised prices do not include the cost of postage and packing
Churches, ministers, theological students and friends are eligible for a discount on purchases

 John M. Frame
P&R 136pp p/b £9.99

 John Hurrion
BoT 168pp p/b £5.75

Collected Sermons of James 
Durham, Volume 1: Sixty-One 
Sermons. This volume contains 
sermon series titled ‘The Bless-
edness of the Death of Those 
That Die in the Lord’, ‘The Un-
searchable Riches of Christ’ 
(Communion sermons), ‘Heav-
en upon Earth’ (on conscience), 
‘The Great Gain of Contenting 
Godliness’, and ‘The Great Cor-
ruption of Subtle Self,’ as well 
as miscellaneous sermons.

Collected Sermons of James 
Durham, Volume 2: Christ Cru-
cified: or, The Marrow of the Gos-
pel in 72 Sermons on Isaiah 53.
… These sermons on Isaiah 53 
present one of the best commen-
taries ever written on Christ’s 
person and work in redemption.

(Descriptions from publisher)

RHB 960pp & 840pp h/b
£42.50 each 

Joel Beeke
RHB 208pp p/b £12.99

Connie Dever
CFP 256pp p/b £9.99

Timothy A. Sisemore
CFP 192pp p/b £9.99

Bob Kellemen
New Growth 152pp h/b £15.99
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Bibles, Commentaries
Concordances
Dictionaries
Evangelical & Reformed Books
Children’s Books
Devotional Works

Tel:  020 7405 4960
Email: bookshop@protestanttruth.com
Open:  Monday to Friday 9.30 a.m. – 5.30 p.m.

Protestant 
Truth Society
Christian 
Bookshop

In our bookshop you will find a good selection of:

Periodicals
DVDs and CDs
Greetings Cards
Text-Picture Frames
Posters
Stationery etc

184 Fleet Street, London, EC4A 2HJ

Coming to the shop?

How To Find Us
Bus:  
341, 172, 76, 26, 23, 15, 11 and 4
(all stop within a few yards of 
the shop)

Tube:  
Chancery Lane (Central) 
and  Temple (Circle & District) 
(both eight minutes walk)

Produced by PepperCollective.com   ●   Printed by Bishops Printers, Portsmouth

‘The material principle of the
Protestant Reformation’

‘The formal principle of the 
Protestant Reformation’

Speaker: The Rev. Dr Nick Needham
Tutor in Church History, Highlands Bible College

Call 020 7405 4960 or email office@protestanttruth.com or 
visit protestanttruth.com/special-events/ for details

Celebrating 500 years of the Protestant Reformation

Saturday 21 October 2017 11 a.m. – 4 p.m.
at the Kensit Memorial Bible College, N3 3SQ

Protestant Truth Society/Christian Bookshop

ONE DAY CONFERENCE


