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Protestant Perspectives

‘A pure word’
by the Honorary Editor

A

piece of advice given to public speakers is,
‘Say what you mean, and mean what you
say.’ The advice is good for all sorts of situations, as it tends to sincerity and clarity when
followed. A common complaint against politicians
is that they rarely say what they mean, and they
appear seldom to mean what they say. Accusations
of misleading, of double speaking and of reneging on promises are rife. Sadly, the churches are
also prone to using language in a way that either
masks the real meaning, or that deliberately contains no real meaning in spite of some fine-sounding words. Anyone who has read the Catechism of
the Catholic Church will know just how hard it is to
pin down Rome’s position in many areas. The joint
documents produced by the ecumenical efforts of
the past thirty or forty years have adopted this
method, and this has permitted some to naively
accept at face value what turns out to mean something very different. In Through the Looking-Glass
Alice had a conversation with Humpty Dumpty,
in which he uses the word ‘glory’ to mean ‘a nice
knock-down argument.’ Alice points out that this
is not the meaning of the word. ‘When I use a
word,’ Humpty Dumpty said, in rather a scornful
tone, ‘it means just what I choose it to mean—neither more nor less.’ ‘The question is,’ said Alice,
‘whether you can make words mean different
things.’ ‘The question is, said Humpty Dumpty,
‘which is to be master—that’s all.’
In Psalm 12 we read of those who confidently
say one thing while meaning another, v. 2. So long
as they mouth all the right phrases, and make
all the correct protestations concerning religion,
their hearts can be full of deceit. They refuse to
bow to the authority of God, v. 4, preferring instead their own voiced opinions. They consider
themselves to be masters of their own views and

interpretations, free to resist God’s own revelation and to counter his truth. None shall tell them
what to think or say. The fate of such is given in
v. 3: ‘The Lord shall cut off all flattering lips, and
the tongue that speaketh proud things.’
Against this, the Psalmist gives us the surest
and purest word. ‘The words of the Lord are pure
words: as silver tried in a furnace of earth, purified seven times’ (v. 6). The purifying of silver seven times refers to a process known to the ancients,
whereby the smelting process was so fierce that
all dross was burnt off. Nothing remained but the
purest silver. There was no weakness in the metal,
no flaw, and no stain. It was of the highest quality,
and of the greatest value.
So is the word of the Lord. It bears no weakness, no flaw, no stain. However, there seem to be
many who think it does.
Some believe the word of the Lord to be weak, in
that it deals only with things as far as they were
understood by the ancients. Scripture comes from
a time, goes the argument, when technology and
science were almost unknown. Opinions about the
origins of the earth, and the workings of the solar system, and the functions of the human body,
were primitive. Some confidently assert that the
people of whom we read in Scripture believed the
world to be flat, and the earth to be the centre of
the universe. The effect is to cause people to doubt,
and even to deny, the authority of Scripture. It is
too weak, they say, in too many areas. We now
know much better.
Some believe the word of the Lord to be flawed.
The attitude towards followers of other religions,
and to the members of other nations, and the
writings of Paul on slavery and women, show how
hopeless a guide Scripture is for us today. We now
recognise the primitive roots of religion that are
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common to all faiths, allegedly. We are told that
the account of the Flood in Noah’s day was simply
borrowed and amended from the ancient Babylonian epics. Since there is no archaeological evidence for any Israelite king before Omri, we are
not meant to believe that the earlier kings were
anything but legends: there may be an element of
truth in the accounts of David and Solomon, but it
is impossible to divide the truth from the fiction.
The same attitude is applied by the more extreme
liberals to the Gospels, and to the facts of the life
of our Saviour Christ. Scripture, it is asserted, is
flawed, and we dare not trust it.
Some believe the word of the Lord to be stained,
or impure. Look at what it says about human sexuality, about marriage and relationships. In our
more enlightened age we know that the only sin is
to tell people who they can love, we hear. Denying
people the freedom to be who they really are is oppressive and wrong. The Church is guilty of abuse
over many generations, in that it has sought to
dictate how people are to live. And anyway, isn’t
there more in the Bible about social justice than
about religion and morality? Ought not Christians
to be at the forefront of efforts to make poverty
history, and to fight for the rights of the poor and
oppressed?
Just suppose, for a moment, that the arguments advanced here are actually true. Just suppose that the Bible is merely a product of its time,
full of the ignorances and errors of those days, and
lacking any real relevance to us today. On what
foundation does our spiritual hope rest? Where do
we look for assurance and comfort? The promoters
of these arguments will tell us to look within. If
it feels right, it is right, is the sort of response we
hear. If we feel better for doing good works, then
carry on doing them.
But Scripture tells us to look, not within, but
without. We are to look unto Jesus, the author and
finisher of our faith. As a former printer, I have
always found that expression to be particularly
meaningful. If the author of the text is also the one
to bind the completed work, possessing the skill to
do all things well, then the finished product will
be perfect. (I know that ‘author’ and ‘finisher’ in
this context have nothing to with the binding of
books!) Our hope is on the Word made flesh, in the
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Incarnate Son of God. His coming was foretold,
and was from before the foundation of the world.
Since our heavenly Father revealed this truth to
his servants, we know perfectly well that his word
will record this truth. Therefore the securing principle in Scripture is the fact of its divine origin. It
is the means by which God has chosen to make
himself known to his fallen creation. How, then,
can it be anything but a pure word, a true and perfect word, without weakness, flaw or stain?
Humpty Dumpty had a point. The question is
indeed, which is to be master. Whose authority do
we recognise, that of scholars and academics, or
that of God and his word? They cannot both have
the authority. When we speak of scholars and academics, we are not decrying learning, merely
that form of learning that places itself above instruction. In particular, it places itself above instruction in things pertaining to matters beyond
human knowledge. Science is able to discover
many things, and every one of us has reason to be
thankful for the endeavours of men and women
who have enquired, examined, experimented and
explained. Medicine, technology and much more
are the fruits of their work. But there are matters
that science cannot penetrate. The divine revelation is not able to be subjected to test-tube and
microscope slide. It cannot be brought into the
laboratory and experimented on. Facets of it can
be: the wonders of creation can be examined, and
those who are open to the truth will learn many
wonderful things about our Creator God.
But as to the matters of the soul and of eternity, and as to the matters of morality and faith,
these are to be received as they are revealed. Philosophy, both natural and metaphysical, attempts
to explain. Only the Creator can do so truly, and
only he can make whole what sin has ruined. Our
being made whole is in Jesus Christ, the Lamb of
God which taketh away the sin of the world. We
meet him in Scripture.
Let us ever hold fast to the security of Holy
Scripture. ■
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In the News
Brexit and the Reformation
‘At 11 p.m. on January 31, 2020, we leave the EU
and we pass the point of no return,’ said Nigel
Farrage at his final press conference as he departed from the European Parliament. ‘What it
means for us constitutionally, what it means for
us for our place in the world, it is probably the
most important thing since Henry VIII took us
out of the Church of Rome,’ he added. ’He [Henry
VIII] took us out of the Church of Rome and we
are leaving the treaty of Rome. There is no going
back from this.’
Opinions vary over the benefit, or even advisability, of Britain’s departure from the European
Union. Opinions also varied over the benefit and
even rightness of the Protestant Reformation.
Then, those who opposed the change soon came
to a position of power and put to death their opponents. If the opportunity afforded by our departure from the European Union is to bring any
benefits, it will be because people of differing
opinions work together. Above all, it will depend
on the prayers of believers, as we seek the Lord’s
blessing on our nation.
Sex and marriage
The Church of England has apologised for the
position taken in its own guidance on sex and
marriage. Sexual activity, it says, is only for ‘heterosexual married couples’. Sexual activity within same-sex unions ‘falls short of God’s purpose
for human beings’, according to reports in the
media.
The apology, following complaints, came from
the Archbishops of Canterbury and York, who
said they were ‘very sorry and recognise the division and hurt’.

Encouragingly, in spite of the apology and
apparent lack of coherence in the statement from
the Archbishops compared with the guidance, the
Church of England insists it is standing by its position. One can only hope, and one must pray, that
the Church of England maintains its position.
Rome and Evangelism
The Vatican is making much of the first anniversary of the ‘Document on Human Fraternity’. A
recent meeting of the Higher Commission in Abu
Dhabi reiterated the implementation of the document as necessary for all mankind. The underlying principle is that ‘members of all religions
are brothers and sisters’.
The position taken in the Document was defended as being a ‘foundational ethical’ one by
Irina Bokova, former Director-General of UNESCO, who has recently joined the Committee.
Prof. Mohamed Hussein El-Mahrassawy, President of Al-Azhar University, said, ‘The world is
now a small village’. The Document is timely because it provides a synthesis of how the world can
live together in peaceful co-existence.
Readers may have read elsewhere in the
Christian press that the Bishop of Rome has denounced proselytising. This was later explained
as being about the dangers of the prosperity
gospel as practiced by some Protestants, and
about the danger posed by some fundamentalist
Catholic groups. Their method, according to the
Vatican, is to use arguments to persuade people
to join them. Evangelism is what the Holy Spirit
does when he works through a believer to bear
witness to the truth. If this difference is valid,
why did Paul enter the synagogues and contend
for the truth, ‘opening and alleging, that Christ

23

must needs have suffered, and risen again from
the dead; and that this Jesus, whom I preach unto
you, is Christ’, Acts 17:3?
Challenging the transgender agenda
Oxfordshire County Council is being taken to
court over its transgender policy by a 13 yearold schoolgirl. Her initial objection to sharing
toilet facilities with transgender pupils was first
reported last summer. She was supported by a
parent and a teacher to begin with. Since she
is the one most closely affected, the High Court
challenge has been issued in her name only. The
County Council maintains that its guidance is
correct.
Oxfordshire school assemblies
Meanwhile, the objection to attendance at Christian assemblies from Oxfordshire parents, which
we reported in the September–October 2019 is-

sue, has been resolved. The Oxford Diocesan
schools Trust has agreed to provide a meaningful alternative for children whose parents do
not wish them to have any religious input. Campaigners hope the ruling will require all dioceses to follow suit. ‘Train up a child in the way he
should go: and when he is old, he will not depart
from it’ (Proverbs 22:6).
Still hunting the bishop
The search for Bishop Gustavo Zanchetta (see January–February, 2020 issue, p.3) appears to have
been fruitless. No further reports concerning him
have appeared in the mainstream media.
And finally…
We do thank the many who have returned their
‘My Donation’ leaflet, and for the generous gifts
included. If you have yet to return yours, we
should be glad to receive it soon. ■

FLEET STREET EVENTS

BSST

BiteSize School of Theology | since 2009

SPRING STUDY DAY

Saturday 28 March, 2020

PTS Head Office, 184 Fleet Street, London

Contending for the Truth
John Owen v. John Goodwin
and the Doctrine of Perseverance
Session 1: The ‘reasonable’ doctrine of the apostasy of the saints according to John Goodwin
Session 2: The biblical doctrine of the perseverance of the saints according to John Owen

Speaker: Benedict Bird, MA (Cambridge)
10.30 a.m. – 3.30 p.m. The meeting begins at 11.30 a.m.
Spaces will be limited, so please book in advance. Email sarah@protestanttruth.com, phone
020 7405 4960, or write to the address above. Bookshop discounts available on the day!
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Why the righteous suffer
and the wicked prosper
A sermon preached on Psalm 37 by the Rev. Stephen Holland

I

t is an age-old question that has puzzled
many of the Lord’s people. If God is for his
people, his blessing is upon them, and he has
given his own Son to die for them, why do they
suffer while the godless rejecter seems to prosper? Of course, in reality, all people are subject
to suffering and misery—no matter their belief
in God or not. But it can be puzzling nonetheless
to watch some, who are under the wrath of God,
prosper; while those under the covenant promise of God, suffer. Several references are made to
the land that God promised Israel (vv. 3, 9, 11, 22,
29, 34), yet so often this was occupied by the heathen who rejected the God of Israel. Had God forgotten his promises? Had he changed his mind?
Or maybe he was not able to fulfil what he had
promised.
A trust that is worthy (vv. 1-11)
This is not a psalm directed towards God, but a
psalm pointed to his people. They are required
to do one negative thing, and four positive. The
negative—do not fret (vv. 1, 7, 8). The positives—
trust, delight, commit and rest (vv. 3, 4, 5, 6, 7).
Even if the promises of God give all the appearance of failure, this ought not to change our understanding of those promises, or cause us to
alter our understanding of God’s character. We
can rest assured the failure to grasp rests with
us and not God. Doubting his workings can cause
one to fret. The word fret means to burn, to get
heated up. We even use terms like ‘don't get all
heated up’, and ‘cool down’. The one looking to
God must not allow themselves to get worked up
about the prosperity of evil-doers (v. 1): or the
apparent decline of righteousness in our land,
where we continually see godlessness prosper.
Now while we must never fret over things,
we are not called to then do nothing. We all

called to put into operation, and actively pursue
the qualities of trust, delight, committing, and
resting. Each of these is not passive, but things
we are called to actively do. We are to trust in
the promises of his Word. It is only then that we
can delight in those very promises. While God
will not give us all that our heart’s desire (and
thankfully so), he will grant such as is according
to his promises. When we disbelieve, we fret and
get all worked up. Our trusting in the Lord will
enable us to commit our future to him. Our Lord
committed himself into the hand of his heavenly
Father. He committed his body to the tomb in the
knowledge of his bodily resurrection.
A knowledge that is comforting (vv. 12–20)
What is to become of our world? What is to become of all that God has promised? It is of little
comfort to any if well-meant promises are uncertain of fulfilment. Yet this psalm clearly outlines
the result. It is no good fretting over the wicked
when their destruction is planned. Though the
wicked may plot and scheme (v. 12), it is God who
has the final say. So confident is the Lord that he
is said to laugh at them. God sees (v. 13) their destruction and fall. He not only sees their end, but
he too knows the righteous (v. 18). He has promised his saints an eternal inheritance. Though
the promises of inheritance and of entering an
earthly home were to Israel and fulfilled to the
full—‘And ye know in all your hearts and in all
your souls, that not one thing hath failed of all
the good things which the LORD your God spake...all are come to pass...’ (Joshua 23:14), it pictures the reality of heaven.
It is to the heavenly realities that the saints
of God are to look at. As the wicked have no such
hope they plot and scheme in this world for all
that is to be got (v. 14), the Christian lives for a
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world that is to come; a world of righteousness
and peace (v. 11). When the child of God is in
pursuit of temporary treasures, the real joy and
hope of heaven disappear from view. The wicked
are said to ‘consume away’ (v. 20). That includes
all the treasures got and prized in this world.
We do leave all behind. There is no comfort to
be found in that which is doomed to destruction.
With the knowledge of this, the Christian is to
look beyond the transient to the eternal.
A blessing assured and judgment vindicated
(vv. 21–31, 32–40)
This psalm was penned by David in his old age
(v. 25). As he looks back throughout his life he
can see God’s workings and blessings. He sees
that the blessings of God are not mere fiction,
but living realities. The earthly blessings of
God to Israel were realised, not discounting,
of course, the chastening of God that did come
upon them when they strayed from God’s pathway. In verse 25 he sees that God had never let
his people beg for bread or be in want. We must
acknowledge that blessing in the Old Testament
was demonstrated in physical ways—land, camels, offspring, success in battles, and so on. This
is not the case today. Today blessing comes chiefly in spiritual measures.
It causes great damage when Old Testament

promises given to Israel are misapplied. After all,
the apostle Peter did say, ‘silver and gold have I
none’ (Acts 3:6). We know that some people, even
though trusting in the Lord have perished for
want of earthly need. Yet David says, ‘I have not
seen the righteousness forsaken, nor his seed
begging bread’ (v. 25). There are two possible answers to this complexing problem of God providing. One, it was David's actual experience—he
had never witnessed such an occasion. Secondly,
as a general rule, God has and does meet all our
needs in this world. The New Testament emphasizes contentment in having food and raiment,
or clothing (1 Timothy 6:6–7). These are the bare
essentials for living. Everything else that we
have is truly a bonus.
The ending course is in view for the psalmist. He knows that no matter what the unrighteous do, their end is certain. David had seen
the wicked in his day having great power (v. 35).
We see in our time the wicked exercising their
power. They pass ungodly laws in our land. They
prosecute godly preachers who hold forth the
Word of life, and they discriminate against those
seeking to uphold righteous values. Yet the end
is solemn for them: ‘But the transgressors shall
be destroyed...the end of the wicked shall be cut
off' (v. 38). On the other hand for the godly: ‘the
end of that man is peace’ (v. 37). ■

A SERVICE OF PRAYER
FOR THE NATION
St Mary’s Castle Street, Reading
Saturday 14 March, 2020, 11 a.m.
Light refreshments will follow the service
RSVP to ptslondon@btconnect.com
The chapel is 10 minutes’ walk from Reading railway station, or a short taxi ride. A park & ride
scheme operates from M4 J. 11, Mereoak. Parking is available in the town centre in multistorey
car parks. Visit www.stmaryscastlestreet.org.uk for further details
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PTS Wickliffe Preacher
Engagements
The Rev. Stephen Holland

(North of England) (Minister, Westhoughton Evangelical Church)

The Rev. Regan King
(London–Auxilliary Preacher) (Pastor, The Angel Church, Islington)

March

April

Tuesday 10th
Swansea Evangelical Reformed Church,
Walters Street, Manselton, Swansea, SA5 8PZ. 7pm. (SH)

Sunday 5th
Grace Baptist Church, Gray Street, Workington,
Cumbria, CA14 2NT 11am. (SH)
Grace Baptist Church, Gray Street, Workington,
Cumbria, CA14 2NT 6 pm. (SH)

Sunday 15th
Bridlington Free Presbyterian Church,
St John St, Bridlington, YO16 7NL. 11am. (SH)
Bridlington Free Presbyterian Church,
St John St, Bridlington, YO16 7NL. 6pm. (SH)

Sunday 19th
Stanley Park Church,
Walton Lane, Liverpool, L4 4HQ. 6.30pm. (SH)

Monday 16th
Bridlington Free Presbyterian Church,
St John St, Bridlington, YO16 7NL. 7.30pm. (SH)

‘Brethren pray for us’

1 Thessalonians 5:25

Please see the website for updates and for additional meetings

FLEET STREET EVENTS

BSST

BiteSize School of Theology | since 2009

Weekly Tuesday Lunchtime Talks
March–April 2020 1.10–1.45 pm
PTS Head Office, 184 Fleet Street, London

March 3rd, 10th, 17th, 24th, 31st
April 7th, 21st, 28th
Jim Winter, ‘Three challenges to Jesus’ authority’
Ken Brownell, ‘Aspects of Holiness with J.C. Ryle’
For more information call us on 202 7405 4960
Tea and coffee provided. Contact the office for further details

Monthly Prayer Meetings
First Thursday of the month
5th March 1.10–2 pm
2nd April 1.10–2 pm
PTS Head Office
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BIBLE LESSON • MEMORY VERSE • ACTIVITIES

Daniel

Lessons from Daniel – No. 2
Please read Daniel 2
Nebuchadnezzar had a dream. In the morning, he
could not remember it, but knew it had troubled him.
So he commanded his wise men to tell him what he
had dreamed, and what it meant. They thought this
was very unfair. ‘There is not a man upon the earth that
can show the king’s matter,’ they argued. And so the
king commanded his useless wise men to be killed.

Secondly, it showed the difference between
weakness and strength. The first kingdom, the head,
was made of gold. The second kingdom, the chest
and arms, was made of silver. The third kingdom,
the stomach and upper legs, were made of brass or
bronze. The fourth kingdom, the legs, were made of
iron. That fourh kingdom, with feet being a mixture
of iron and clay, would be divided. The statue got
weaker as it went down.

When the soldiers came to Daniel he replied wisely, v.
14. Give me time, he said, and I will answer the king.
Having been given time, he and his three friends gave
themselves to prayer, that the Lord would reveal the
matter. When the Lord answered, they praised him for
his wisdom and might.

The eternal kingdom, on the other hand, began as a
stone, cut by a power greater than human beings. It
rolled down the mountain, hit the feet of the statue,
and caused it to fall to the ground. Then it grew into
a mountain that filled the earth, destroying all other
kingdoms before it.

Coming before the king, Daniel made sure everyone
knew that it was God who had given him the answer.
He first told the king what he had dreamed, and then
explained the dream. If you have read the chapter,
you know what the dream was about: if not, read it
now.

Thirdly, it shows the power of Christ’s kingdom. This
is what the stone means: it is Jesus Christ and the
kingdom of heaven. All who believe in the Lord Jesus
are part of this kingdom. His is an eternal kingdom,
and no power on earth can stop it. To many, it seems
weak now, and the people of this earth seem stronger.
But we know that, in the end, only one kingdom will
last for ever.

This dream was very important, for three reasons.
First, it revealed the future. It was about the
different kingdoms and empires that would rule
after Nebuchadnezzar, and about how they would
all be conquered by a stone that would grow into a
mountain. In other words, all these kingdoms would
pass away, but one was coming that would last for
ever.
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Are you part of Jesus’ kingdom?

Memory Verse:
‘The king answered unto Daniel, and said, Of a
truth it is, that your God is a God of gods, and a
Lord of kings, and a revealer of secrets, seeing
thou couldest reveal this secret’ (Daniel 2:47)
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BIBLE LESSON • MEMORY VERSE • ACTIVITIES

Dreamers
1. What did Jacob dream about?
(Genesis 28:12)
2. Who dreamed about cows?
(Genesis 41:1–4)
3. What did Jacob use for his pillow?
(Genesis 28:11)
4. Jospeh dreamed these bowed down to him.
(Genesis 37:9)
5. Who was terrified by his dream?
(Job 4:13–14)
6. Who was encouraged by another’s dream?
(Judges 7:13)
7. What did Solomon ask for in a dream?
(1 Kings 3)
8. Where was Daniel when he dreamed?
(Daniel 7:1)
9. Who went home another way because of a dream?
(Matthew 2:12)
10. Whose wife had a troubling dream?
(Matthew 27:19)
11. Where was Peter when he had a dream?
(Acts 10:9–10)
12. Paul dreamed about a man from where?
(Acts 16:9–10)
Answers: A ladder. Pharaoh. Stones. Sun, moon and stars. Eliphaz the Temanite. Gideon. Wisdom. On his bed. The wise men.
Pilate’s. On the roof. Macedonia.
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Remembering the Mayflower
by the Rev. Dominic Stockford

A

s someone who has spent many happy
years living in Plymouth, who still follows the ‘Pilgrims’, as Plymouth Argyle
are nicknamed, and who has sat enjoying an
ice-cream by the steps from which they set sail
(fighting off the seagulls), this tale has some personal interest. And although the story and narrative of the trip itself is fascinating, and fairly
well documented in a number of films, many
people do not really know much about the reasons why such a trip was undertaken. The story most know runs, simply put, that they were
‘Puritans’, and they objected to many of the government and church decrees in the United Kingdom, thus making a break for a New World, and
taking a stand for Christian religious freedom.
Depending on how we use the calendar it
was either on September 6th, or September 16th
1620, that the ship, Mayflower, a 180 ton, 100 foot
long, three-masted, square-rigger, set sail from
Plymouth Harbour on a well-documented trip
to the ‘New World’. And, aboard, it carried 102
passengers—a mixture of 28 members of a congregation of Christians from Leiden, in the Netherlands, and Christians from within the United
Kingdom, particularly from the areas of and
around the towns of Gainsborough and Boston
in Lincolnshire.
During a storm they encountered in the
crossing a main beam in the ship cracked, but
with little option but to continue, they pressed
on, and sighted land on November 9th, 1620.
During the voyage one crew member and one
passenger died, and another passenger, a John
Howland, was washed overboard but astonishingly managed to grab hold of a halyard trailing
in the water and was hauled back on board. Also,
during the voyage, there was one birth—a boy
who was given the name Oceanus. And whilst
they lay at anchor off the American coast another baby was born, another boy, Peregrine White.
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Although the plan had been to enter the
Hudson River, and make landfall in New England by that means, shoals and tides prevented
this happening. So they therefore made landfall
in ‘Provincetown Harbour’, which lies on the
coast of Massachusetts. Dorothy Bradford, the
first wife of William Bradford, was then one of
the first adult Pilgrims to die in the New World.
According to the only known description of her
death, written close to when it actually occurred,
she fell overboard from the Mayflower in Provincetown Harbour on December 17, 1620 and
drowned. Eventually they made their landing at
New Plymouth, further hampered by the damage sustained to the longboat by which they
would normally have gone to and from shore.
In very broad-brush terms this is all fairly
accurate, if not an explanation of why they had
felt the need for such travels. And given the presence of the Christians from Leiden there is clearly a lot more to the whole story.
The seeds of the adventure had been sown
when Tobias Matthew had become Archbishop of
Canterbury in 1606. For he had immediately begun to try to purge his diocese, and the country,
of dissenting Christian viewpoints. Both High
Church supporters (ritualists), and those termed
free churchmen or separatists were suppressed.
Clergy who were regarded as being disobedient
were replaced, and the separatists were fined
and even imprisoned for their differing ecclesial views. Those who wouldn’t attend Anglican
services as they had then been laid out were not
infrequently driven out of the country. A group
of Christians therefore left the Lincolnshire area
in 1607, or thereabouts, and headed for the Netherlands. One member of this group, a William
Bradford, explains the pressure they were under:
But after these things they could not long
continue in any peaceable condition, but
were hunted & persecuted on every side,
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so as their former afflictions were but as
flea-bitings in comparison of these which
now came upon them. For some were taken
& clapt up in prison, others had their houses
besett & watcht night and day, & hardly escaped their hands; and the most were faine
to flie & leave their howses & habitations,
and the means of their livelihood. Bradford,
William (1898) [1651]. Hildebrandt, Ted (ed.).
Bradford’s History ‘Of Plimoth Plantation’
They settled in Leiden, and despite the language barrier managed reasonably well. Whilst
there William Brewster and John Robinson acquitted themselves valiantly in the cause of the
gospel, involving themselves in the major issues
of the day. John Robinson notably got involved in
the debates between the Calvinists and Arminians, on the side of the Calvinists, siding against
the Remonstrants. Whether he was personally
involved in the Synod of Dordrecht is not clear.
However, by 1617 the culture and the language
differences were eventually found to be too difficult to manage, the Dutch were found to be too
affected by libertinism, and so the decision was
taken to find somewhere further abroad where

they might find a home for which they could
have more creative responsibility. William Bradford’s writings on the matters tell us that some
of the reasons which the Puritans had to leave,
included the discouragements that they faced in
the Netherlands, as well as the hope of attracting others by finding ‘a better, and easier place
of living.’ They were also concerned because
the children of the group were, they felt, being
‘drawn away by evil examples into extravagance
and dangerous courses’, and that they held a
‘great hope, for the propagating and advancing
the gospel of the kingdom of Christ in those remote parts of the world.’
Plans were therefore laid for their departure,
behind which lie further religious difficulties
and differences of opinion. I hope to be able to
add to these brief notes presented here in due
course, later in the year, with some more detailed discussion of the reasons these Christians
felt the need to flee a nominally Protestant country to go to another Protestant country, and then
eventually felt the need to flee from the influences they found there as well. ■
To be continued...

Thomas Goodwin on sanctification

A

sanctified person dreads more being left
to the corruption of his own heart, than
he fears all that men and devils can do
unto him. And the more a person experiences
the work of sanctification being carried on with
power, the more such a person is affected with,
and sensible of, the odious and God-dishonouring nature of sin, and loathes himself the more
on account thereof. I grant that this new spirit,
begotten of the Spirit, is of a more divine temper, genius and aspirement, than the image of
God in Adam was, which, though holy, yet but
in a natural way; in knowing God in and by the
creatures, and by the covenant of works, and so

only according unto what is naturally due unto
a creature reasonable as he first falls out of the
hands of his Maker. And I should not only grant
that this new divine nature born of the Spirit, is
supernatural, in comparison to corrupt nature
and the dispositions thereof, but also in comparison of pure nature. Insomuch as Adam was but
an earthly natural man, comparatively to that
which is born of the Spirit, which is the image of
the heavenly, and is ordained in the end to see
God himself, and will be raised thereunto; and at
present hath such a way of knowing and enjoying God, and such objects spiritual suited to it, as
Adam’s state was not capable of. ■
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Britain’s hope for the future
‘Let us return unto the Lord’
Hosea 6:1

B

ritain’s departure from the European
Union is an epochal moment in our nation’s history. The Christian faith has been,
for centuries, the backbone of the United Kingdom. This brief pamphlet is a plea for a return
to that faith. It has sustained us in moments of
national crisis and is vital to our country’s future.
The most fundamental reason for
a return to the Christian faith is
that it is true. Jesus Christ rose
from the dead. And if he did
then what he said about
himself is true. He is God
incarnate. He will return
to judge the living and
the dead. And the Bible
is God’s word to us. We
must a what God says.
He is our maker and our
judge. What he says to us
is for our good.
The Protestant Christian
faith is central to the British constitution. The 39 Articles of Religion
and the Westminster Confession of Faith are
the creedal bases of the established churches
of both England and Scotland. They define the
Christian faith which our monarch has sworn to
uphold. But they are both subordinate to the Bible which, as the Coronation service so beautifully says, is the ‘lively [living] oracles of God’. The
living God has spoken and continues to speak to
us through his living word.
The Bible is vital for our laws. The Ten Commandments express God’s moral law for all humanity. They spell out what it means to love God
and love one’s neighbour. The laws enacted by
human legislatures are judged by that standard.
There are wicked laws. There is a higher tribunal
than human legislatures. God determines what

is right and what is wrong. We must pass laws
that accord with his standards. These standards
are for our good. When men and women wilfully
rebel against God’s standards they not only defy
God but also harm themselves.
Christian standards are important in every
area of national life. For our economy to prosper
people must work hard and be honest.
For our armed forces to operate
efficiently our servicemen and
women need courage and
discipline. For our courts
to give justice judges
must be unbiased and
free from corruption.
For our Parliament to be
respected its members
need integrity and principle.
The Bible speaks to
both individuals and nations. An independent Britain
will need to address the enormous challenges faced in the world
of the 21st century. China, the Middle East
and Russia all pose major challenges. But one issue that has been shamefully neglected has been
the terrible suffering of Christian communities
in the Middle East. It is a moral duty of this new
Parliament to do all that it can to ensure that
Christians in the Middle East are able to meet
and worship without fear of death or persecution. Holocaust memorial day is a timely reminder of the terrible suffering of the Jewish people
whom it is our duty to support both in our own
country and their homeland.
The Christian faith has major implications for
the government and legislation of nations. Monarchs, presidents and prime ministers will all, ultimately, answer to God. He is our final judge. Yet

There is
a higher tribunal
than human
legislatures. God
determines what
is right and what
is wrong.
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the Christian faith is also intensely personal. We
are all sinners. And an honest examination of our
conscience will confirm that we have not lived up
even to our own standards. The higher and more
important truth is that we have failed to meet
God’s standards. We have broken his laws. We are
guilty before him. But Scripture teaches us that if
we repent of our sins and put our faith in his only
begotten son Jesus Christ, God will forgive our every sin – however guilty we may be.
Conclusion
God has saved our country in times past at moments of great national crisis. During the evac-

uation from Dunkirk George VI commanded a
national day of prayer. And our armed forces
were miraculously delivered. The God who has
spoken to us and still speaks to us through his
living word has delivered this nation in the past.
If we turn to him now – personally and nationally – then we will know his blessing. And Britain
will be a powerful force for good in the troubled
world in which we now live. ■
This is the text of a leaflet sent to every Member
of the House of Lords and the House of Commons
on January 31, 2020. Copies are available from Fleet
Street.
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Heinrich Bullinger,
forgotten Reformer – part 1
by Kevin McGrane

I

t is common to note, when dealing with the
life of Heinrich Bullinger (1504–75), how little
about him is generally known, considering
he was one of the major figures in the Reformed
Church of the sixteenth century. He served as the
chief minister in Zurich from the death of Zwingli in 1531 until his own death in 1575. Today, if he
is known at all, he is remembered as the author
of the Second Helvetic Confession, once the most
widely adopted Reformed confession of faith.
Bullinger’s output was prodigious, and he
was without a doubt one of the most networked
and best-informed men of all time. He cultivated
around a thousand correspondents, from Florida to Persia, and with many English bishops and
nobility. During his lifetime he published 119
works, only a few translated into English. Two
that were, the Decades and a treatise translated
as The Old Faith, were reprinted in the mid-nineteenth century, together with letters between
the English bishops and the Zurich reformers.
Not until 1991 was Bullinger’s seminal work on
the covenant translated into English, the translators noting that even at that date there was no
biography of Bullinger in English.
Robert Johnson, former Director of the Institute of Reformed Theology, notes that
Although not nearly as well known as Calvin
now, [Bullinger] was enormously influential
in the sixteenth century, especially in the
British Isles. Some claim that it is actually
Bullinger’s version of Reformed theology
that is prominent in most places today.

Indeed, if we look to the Westminster Confession on disputed issues such as Sabbath observance, the civil magistrate, the covenant, predestination etc, one will find a greater resonance
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with Bullinger’s theology than Calvin’s: even
the order of the Confession, beginning with the
doctrine of scripture, is that of Bullinger’s in his
Decades and the First and Second Helvetic Confessions and the general thrust of his writings.
And yet, Bullinger the man has been airbrushed out of history. Merle D’Aubigné, who
relied substantially on Bullinger’s History of the
Reformation as the source for much of the historical material for Switzerland in his voluminous
History of the Reformation of the Sixteenth Century, could spare only nineteen words to record
that Bullinger ‘presided forty years with wisdom
and blessing over his church, and everywhere
was greeted as the apostle of Switzerland’. Wylie
in his massive History of Protestantism dedicates
well over 100 pages to the Reformation in Zurich;
yet of Bullinger, who laboured for the Reformed
faith from 1522 to 1575, and was a principal architect of Reformation in Switzerland and in
much of Europe for 44 years, he records merely
that he ‘proved an able preacher and courageous
champion of the Reformed faith.’
Biography
Heinrich Bullinger was born July 18, 1504 in
Bremgarten, Zurich canton, son of a Roman
Catholic priest, and youngest of five. The Church
of Rome did not permit priests to marry, but the
restriction was circumvented by allowing priests
to keep concubines upon remittance of an annual fee. The children of such unions were legitimized by payment of a so-called cradle tax, all
of this being a healthy source of income to the
Roman Catholic bishop of Constance.
Heinrich was precocious in learning and entered school aged 5, and moved to a Latin school
aged 12. He entered the University of Cologne
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when he had just turned 15, and was awarded Bachelor of Arts, then Master of Arts when
he was 17 years old. While at Cologne, Luther’s
works were publicly burnt, but Bullinger had access to and read the new editions of the Greek
and Latin fathers, and the works of Erasmus,
Luther and Melancthon, and by the end of his
course he had broken with Roman Catholicism.
In 1523 he returned to Switzerland and took
up a position as teacher in the Cistercian monastery at Kappel, where he transformed the syllabus, and began lecturing publicly on the Pauline epistles. While there he came to know Ulrich
Zwingli, leader of the Reformed cause in Zurich.
Bullinger was subsequently ordained a minister
of the Zurich Reformed church and served the
rural parishes of Kappel and Hausen. In 1528 he
married Anna Adlischweiler, a former nun, who
bore him 6 sons and 5 daughters. Two of his sons
became ministers, and several of his daughters
married ministers, one being Zwingli’s son. At
about the same time, his father embraced the Reformed faith and promptly married his mother.
This resulted in his father being ejected from the
parish church of Bremgarten, but, surprisingly,
Heinrich was invited to fill the vacancy, which
he accepted.
In 1531 Zwingli was wounded at the battle of
Kappel as he tarried to minister to a dying man.
After the Roman Catholic victory, he was discovered by body-strippers, then mercilessly butchered in cold blood, his body cut in four pieces
as a traitor, mixed with dung and burned as a
heretic. Bremgarten was forcibly returned to
Roman Catholicism and Heinrich had to flee for
his life to Zurich to avoid a similar fate. The city
was in utter disarray, the Reformed cause nearly
smashed. Bullinger was shortly offered the vacant post of principal preacher in the Grossmünster. The magistrates sought to place conditions
on Bullinger so that he would not, like Zwingli,
use the pulpit to speak out on political topics, but
Bullinger would only agree to accept the post on
condition that he could preach all the counsel of
God. He did, however, desist from preaching on
overtly political affairs from the pulpit.
Bullinger spent the 1530s rebuilding the
weakened Zurich church and repairing relations

where he could, and co-authored the First Helvetic Confession in 1536. He had continual trouble
with the Anabaptists, whom he had rebutted
since 1525. In his Decades he described them
as ‘brainsick, frantic, and foul-mouthed railers,
who...never want words to wrangle, though we
have had never so much, never so often, and
never so earnest conference with them’. Yet, in
the economy of God, it was Bullinger’s lengthy
controversy with the Anabaptists that impelled
him to crystallize, develop and sharpen his doctrine of the covenant.
In the 1540s the Counter-Reformation was
beginning, and, being shunned by Luther,
Bullinger began to draw closer to Calvin. In fact,
Bullinger, the senior of the two, had been very
helpful to Calvin. He had vouched for him when
Calvin, a foreigner, first went to Geneva, and
provided him with crucial support in crises, for
example over the Servetus affair. Calvin visited
Zurich five times to consult Bullinger, and there
are 283 extant letters between them. Although
they discussed differences privately, Bullinger
determined never to disagree with Calvin in
public. Together they concluded the Consensus
Tigurinus (Zurich Consensus) on the doctrine
of the Lord’s Supper in 1549, which settled the
Reformed position over against the Lutheran
doctrine of consubstantiation and the Zwinglian
view of memorialism.
Bullinger held international repute following the publication from 1548 to 1551 of his Decades, five sets of ten sermons covering the principal doctrines of the faith, which in England
and many continental countries were more influential in the sixteenth century than Calvin’s
Institutes.
The 1550s were difficult times for Bullinger.
He had strife with the Zurich council, and the
canton was ravaged by bad weather, poor harvest and plague. Many of his close circle passed
away by disease, old age or martyrdom, and he
lost his wife and three daughters.
The Second Helvetic Confession was produced
in 1566. This is a brilliantly written confessional
standard, intended for the whole Swiss church,
and his most systematic and mature theological
work.
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Distinctives
Bullinger had a high view of tradition, and it
was a most important conviction of his that
Reformed principles stood in the tradition of
the Church Fathers. Romanism thus stood condemned as a novelty and an aberration. To him,
Augustine was the most important Church Father and Doctor of the Church, and he refers to
him in nearly all theological matters.
History—that is, sequence, chronology, background, and development from origins—was
extremely important in Bullinger’s apologetic
and polemic, and in his conception of what was
orthodox and catholic. This found expression in
his conception of the covenant and the fundamental continuity of the covenant community
from the creation of man. To the Old Testament,
which revealed the covenant, and covered the
greatest period of development of the covenant
community, was attached a somewhat higher
value than the New—in practice, even if not
confessionally. In developing doctrine, Bullinger
never used the New Testament as a proof of the
Old, but always demonstrated the essential continuity between the passages, and the New Testament was interpreted out of the Hebrew Old
Testament background. Not surprisingly, he held
to the abiding nature of the Sabbath.
Bullinger saw the role of the Christian ministry as being rooted in the Levitical priesthood,
with the preaching aspects being developed
from the Old Testament prophets. The church at
Zurich celebrated the Lord’s Supper three times
per year, in parallel with the great feasts in the
Old Testament when all the males were to appear in Jerusalem.
Bullinger’s doctrine of the Word is that of
viva vox (‘the living voice’) from the patriarchs.
The written word served the living voice. One
finds in his writings, his confessions of faith and
Decades the teaching that ‘the preaching of the
word of God is the word of God’.
For Bullinger, life of the covenant community under the godly kings of Judah was regarded
as normative for the people of God. He traced
the faith back to Genesis 3:15 and the protoevangelium, and the struggle therefrom between the
seed of the woman and the seed of the serpent.
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Bullinger continually refers to the Old Testament
saints as Christians, and describes Adam and Eve
as ‘our first Christian parents’. They knew Christ
and held the same faith as all the patriarchs,
prophets, pious kings and apostles, the church
fathers and so on down to the Reformation.
Though not principally a systematic theologian, Bullinger had a remarkable gift at organizing, and could turn his hand to more systematic expressions. As an individual, he remains
unsurpassed in the history of the Church in his
skill at confessional writing. His Second Helvetic
Confession stands as a complete, consistent and
systematic work and became the most widely
accepted Reformed confession. It commences,
as does his Decades, and as would the much later Westminster Confession, with the doctrine of
the word of God, which as an axiom is the most
logical place to start, from which all true and essential doctrine is derived, rather than with the
doctrine of God, as did Calvin and others.
The Reformation in England
Bullinger’s role in the Reformation in England is
incalculable. He wrote to Henry VIII encouraging
him to break with the primacy of the Church of
Rome; he had correspondence with Edward VI,
Lady Jane Grey, and with a very large number
of bishops in the church. Scholarship has shown
that his judgments proved critical in the controversies in the Edwardian and Elizabethan
church. Under the Elizabethan settlement, many
of the most influential bishops had been trained
by Bullinger in Zurich, and had been supported
in his home during the Marian persecutions. Few
other continental reformers approach the influence of Bullinger on the English Reformation—
Vermigli and Bucer would come closest.
It is characteristic, especially of nineteenth
century historians, to subsume all of Bullinger’s
influence and output under the term ‘Calvinism’.
There is then danger of being drawn to the belief
that Calvin himself was at the root of wherever
Calvinism is said to have appeared. But though
William Cunningham, Professor of Church History at New College, Edinburgh used the term ‘Calvinism’ as a synonym for the Reformed faith, he
was a reliable enough historian to concede that
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No one ascribes the Calvinism of the English
Reformers to the personal influence of Calvin and his writings...the actual theological
views adopted by Cranmer and embodied in
the articles, more nearly resembled, in point
of fact, the opinions of Bullinger than those
of any other eminent man of the period.
Bullinger began cultivating links with Archbishop Thomas Cranmer in 1536, and one close
to him, Nicholas Eliot, assured Bullinger that
your books are wonderfully well received,
not only by our king [Henry VIII], but equally so by the lord [Thomas] Crumwell, who
is keeper of the king’s privy seal, and vicar
general of the church of England...your writings have obtained for you a reputation and
honour among the English, to say nothing of
other nations, beyond what could possibly be
believed.
In 1537, at about the time of the break with
Rome, Bullinger was entertaining and instructing English students who were staying with
him. One of these, Bartholomew Traheron, rose
to become Dean of Chichester and Librarian to
King Edward VI, and kept up a lively correspondence with Bullinger.
In 1541, Miles Coverdale, who had printed
the first English translation of the whole Bible,
and rose to become bishop of Exeter, translated
Bullinger’s Der Alt Gloub into English as The Old
Faith, a strongly pastoral treatise to comfort and
strengthen those who were troubled by the alleged novelty of the Reformed faith. In 1543 Coverdale translated Bullinger’s work on marriage,
Der Christlich Eestand, into English as The Christian State of Matrimony.
In 1546 Bullinger produced a work on the
sacraments and it was published by John-a-Lasco in London, dedicated to princess Elizabeth.
John Hooper, bishop of Gloucester and
Worcester spent the years 1547–8 in Zurich with
Bullinger and there wrote and published his
Declaration of the Ten Holy Commandments. He
described Bullinger as his ‘revered father and
guide’ and the best friend he ever had. Martyred
under Queen Mary in 1554, he commended his

wife and children to Bullinger’s care.
Bishop John Jewel, the author of the famous
Apology, which was in many respects a mirror
of Bullinger’s arguments, stayed with Bullinger
during the Marian exile, and credited the restoration of Reformed religion under Elizabeth to
Bullinger’s involvement. He called him his ‘father in Christ’. Jewel is credited with most of the
homilies in the second book of Homilies (1563),
but the famous homily On Peril of Idolatry, by
far the longest and most scholarly, was a direct
translation of Bullinger’s treatise De Origine cultus Divorum et simulacrorum erronea.
Edwin Sandys, successively bishop of
Worcester, London, and Archbishop of York under Elizabeth had fled to Zurich under the Marian persecutions and enjoyed Bullinger’s personal hospitality there. Sandys was one of the most
influential figures in the Elizabethan establishment, and kept up important correspondence
with Bullinger.
Bullinger was unusual amongst the Reformers in producing a commentary (in 100 sermons)
on the Book of Revelation. The sermons were
dedicated to the Marian exiles and translated
into English in 1561. John Parkhurst, Bishop of
Norwich, another Marian exile who had been
with Bullinger in Zurich and had heard him
preach the sermons there, ordered all the clergy
in his diocese to obtain copies. It was this commentary that was adopted as the basis of the
marginal notes on Revelation in the Geneva Bible, which had great circulation in England.
Of his other writings, his magnum opus, the
Decades, became mandatory reading for clergy in
the diocese of Lincoln under bishop Thomas Cooper in 1577, and in the whole Province of Canterbury in 1586. The Decades were also prescribed
for use in parishes when a licensed preacher was
not present to give a sermon. Every minister in
England would have studied the Decades. From
the accession of Elizabeth to the Restoration in
1660, Calvin’s Institutes were reprinted in England only twice, whereas Bullinger’s Decades
were reprinted 77 times, as many as 100,000 copies being produced over that period. ■
To be continued...
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Book Review
The great transformation
Maurice Roberts
Banner of Truth
160pp • £7 • p/b
ISBN 978-1-84871-914-9
Reviewed by Jim Winter

T

his book has the subtitle, ‘The Sanctification
and Glorification of the Believer’. In his forward, the author says, ‘What believers now
have to look forwards to is the blessed change from
grace to glory.’ Maurice Roberts expertly deals with
this change in a sensitive and powerful way.
Although the chapters are sermons preached
over twenty years ago, they are more relevant
to the Christian today than ever before, bringing
together these two great themes in a helpful and
encouraging way. We are living in fallen society
where temptation abounds, a society that is become increasingly hostile to towards our Lord and
his people. This book is full of sound theology and
practical instruction and illustration in the matter
of holy living ‘when sin abounds’, ever keeping in
view the glorious prospect of perfect union with
Christ in glory.
The chapter on ‘Praying in the Spirit’ is essential reading for all believers who are seeking to
draw closer to God in prayer. The author speaks of
prayer as ‘the thermometer of the soul’. Rooted and
grounded in the Bible, it acknowledges and helps
the reader with the difficulties we all encounter
as we seek closer communion with our Lord and
Saviour.
The chapter, ‘The groaning creation’ is, in this
reviewer’s opinion, a classic. In his exposition
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of Romans 8:19, Maurice Roberts comments, ‘He
[Paul] says it is as though the sun, moon, stars and
earth are at this time taking an interest in the future destiny of the people of God.’
Everything about the book is Christ centred
and focusses the reader’s attention upon him in
an engaging and inspiring way, reminding us that
the tribulations and discouragements we face in
this world are, ‘our light affliction which is but for
a moment, worketh for us a far more exceeding
and eternal weight of glory’ (2 Corinthians 4:17). A
careful reading of this book will lift the downcast
soul and challenge the reader to walk closer with
Christ in this fallen world. ■
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Book Review
Can Science Explain Everything?
John C. Lennox
The Good Book Company
127pp • £7.99 • p/b
ISBN 978-1-78498-411-3
Reviewed by Stephen Holland

T

he writer is well qualified to write on the
subject covered in this book. He is not only
a Christian but a well known mathematician, and lecturer on the philosophy of science;
having taught both at the University of Oxford.
He has also engaged in public debates with Richard Dawkins and Christopher Hitchens. He has
authored numerous books, covering issues in science and religion. This is a small book covering
a most vital and important topic, that’s rarely
out of the headlines. The main thesis of this book
deals with the question of the relationship between science and religion, showing that there is
no real conflict between them. They are not foes,
but good friends.
For many the connection between science
and religion is, supposedly, placed in opposite
corners, ready to come out and fight against each
other. Yet, as the author demonstrates, there really is no such conflict, as was demonstrated by
the fact that between 1901 and 2000 60% of Nobel
Laureates were Christians. Many of the great pioneers of modern science were Christians—such
as: Michael Faraday, Isaac Newton and Sir Francis Bacon; also Galileo, Kepler, Pascal and Boyle.
Yet it is not only past leaders in science that were
Christians, but modern day ones too, like Francis
Collins, head of the Human Genome Project. This

is important to know as the impression often
put out today is that real scientists cannot possibly be believers in the Bible. The author ably
demonstrates that, rather than science and God
not mixing, it is more the case that science and
atheism do not mix. This is demonstrated with
the fact of the well known atheist Antony Flew
changing his mind, becoming a theist, after further examination into the complexity of DNA.
While this is a book full of excellent material
that will serve the Christian and non-Christian
well, there is one disappointing feature—that of
the writer holding to what has come to be known
as the ‘gap theory’, though he does not use that
term. This is the belief that there is a time lapse
between verses 1 and 2 of the first chapter of
Genesis. That supposed time length is not known
or specified, but could extend to millions of years.
The purpose of this review does not permit an examination of the pros and cons of the theory, so
the reader is encouraged to investigate the issue
further, by searching out groups like Answers in
Genesis. ■
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Protestant Perspectives
Idolatry in the Evangelical world
by the Rev. Stephen Holland

A

s evangelical Protestants, we would rightly object to any mention of the idolatrous
within our ranks. We would protest that
no such practices are to be permitted within our
churches. We would have no statues of Mary, no
bowing before an altar, and no crucifixes of our
Lord and Saviour. And yet the professed evangelical church is, in many cases, just as idolatrous in
her places of worship.
We have our props and images to attract and
make worship appealing. We have lighting that
creates an appeal, music that moves the emotions, and in some cases creative art that expresses the message we wish to convey. But all this is a
far cry from the simplicity of New Testament worship. True worship must never be a performance,
of whatever kind, to our fellow man. Rather, it
should be a true offering of our hearts, expressing
itself in truth, to our Creator and Redeemer.

It appeals to the senses
We do not ignore the place of emotion within
the human soul, after all it is God himself who
places emotion within the heart. But there are
dangers we must be aware of. Emotion can be
stirred within a person at the sight of a beautiful
sunset, or the beauty of a painting, or the sound
of expressive and powerful singing, or even great
oratory given by the preacher.
Looking to the external—be that of a statue,
an icon of various description, or even the dimming of the lights; plus the numerous props that
are found on the stage of some churches, all tend
to create an impression—an appeal to one’s senses. An appeal to the mere senses is an appeal to
the lowest base instincts found within man. True
spirituality is indeed an appeal to the heart, but
it is always an appeal through truth—the truth
of God’s own Word.

It replaces true spirituality
Whenever there is a low view of true spirituality,
there will always be that which will take its place.
If truth is at an all time low, and no longer excites
the soul of man, we can be assured something
else will. Mankind, by the very nature of his
spiritually lost state, is seeking excitement and
purpose within life. Many things will be appealing. But not all those things are true and right.
And certainly not all that is pleasing to man is
pleasing to God. When the truth of God's Word is
lost or unclear, something else is looked to for appeal. For many the appeal is found in gazing and
kneeling before a statue. Or in being anointed
with holy water. Today some professed evangelical churches will look to falling gold dust, or the
appearing of a glory cloud. This is nothing more
than superstitious idolatry.

It directs away from God
One of the roles of the Holy Spirit is to point to
Jesus Christ. Where the Holy Spirit is absent, or
grieved, his influencing work is curtailed and
hindered. When we are gazing at something else
that is appealing we are not gazing upon our
Saviour. If we want to know the true measure of
the Holy Spirit’s working within a church, take
away all the props, remove the soul-stirring music, turn the lights up full, and see what you have
remaining. One fears that much of what appeals
in the evangelical church is nothing more than
an appeal to the flesh. It indeed excites the flesh,
yet it is the spiritual soul that needs to be awakened first by the Holy Spirit. Let us not condemn
the Roman Catholic Church for all its appeal to
idols and images when we have our images and
man-made relics. ■
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books, children’s books, devotional works, periodicals, DVDs and CDs,
greetings cards, text-picture frames, posters, stationery and more
Discounts for ministers, students and churches—please enquire
How to find us
Bus: 341, 172, 76, 26, 23, 15, 11 and 4 (all stop within a few yards of the shop)
Tube: Chancery Lane (Central) and Temple (Circle & District) (both eight minutes’ walk)

More books available from our bookshop
bookshop@protestant-truth.org

Joseph Alleine
SDG 172pp p/b £11.99

Thomas Watson
SDG 133pp p/b £11.99

P.A. Lillback, P Wells, H Stoker
P&R 384pp p/b £23.99

Please note that advertised prices do not include the cost of postage and packing
Churches, ministers, theological students and Friends are eligible for a discount – please enquire
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