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Spiritual trials can have physical manifesta-
tions. Elijah knew this. After he fled from the 
wrath of Jezebel he came to the wilderness, 1 

Kings 19:1ff. Leaving his servant, he went into the 

wilderness and sat down under a tree, and begged 

to die. The Lord’s response was to give him sleep 

and a meal. Physical exhaustion, coupled with a 

loss of appetite, can be manifestations of spiritu-

al trials. Where the soul is hard pressed, the body 

reveals this.

At present many of us are having to learn to 

cope without the blessing and benefit of Sunday 

worship. Our Lord’s Day routine has been thrown 

out. I do not intend to say anything about the 

rightness or wrongness of the government edict 

that has brought this about, although I will say 

that our spiritual liberties must not be lightly re-

linquished.

In the present situation, what shall we do? 

Shall we feel that the threat is so serious that we 

may as well just lie down and sleep? Shall we de-

cide that, since church services are not possible or 

even permitted at present, we may as well join the 

rest of society in front of the television or queu-

ing at a supermarket? Or shall we learn to feed on 

heaven-sent food, and enjoy heaven-sent rest, for 

as long as our heavenly Father wills this situation 

to remain?

Take, first, the matter of rest.
Some churches are very busy. They have fre-

quent meetings during the week, and  many 

services on the Lord’s Day. Their people are ex-

pected to join in many or most of the activities, 

and are perhaps also helpers and even leaders 

in them. Suddenly, these things can no longer 

happen. What shall they do? Let me suggest one 

matter; let them evaluate the worth of their ac-

tivities. I used to work in a company where one 

director would complain about the symptom of 

‘busy fools’. By this he meant taking on work 

that provided employment for many staff, even 

on overtime rates, but that made no profit. In 

fact, in real terms the company was paying the 

customer to do the work.

While the parallel may not be financial, let 

churches ask themselves how many of their ac-

tivities are necessary. How many of them are 

spiritual, and how many are not? Yes, providing 

activities for young people is good, but how much 

spiritual input is there? How much of what some 

churches do is confined to social action, and has 

no clear mandate in Scripture? Perhaps a time of 

enforced inactivity will permit congregations to 

regain a sense of perspective.

At the same time there may be churches who 

find the enforced inactivity to be no real burden. 

They never do anything anyway, so being banned 

from activity is no hardship. If so, then it is prob-

able that they are not doing what they ought, 

and this period of enforced inactivity may grant 

an opportunity to pray, discuss and plan things 

that have either been put off, who that have never 

been considered.

At a more personal level, what about the way 

we use our time? We cannot go to the cinema, 

theatre or restaurant now. Yes, we can watch tele-

vision, and some, no doubt, are dusting off their 

DVD collections. Yes, we can order food to be de-

livered to our homes. But may not this period of 

change give us a chance to weigh our use of time? 

Are there not more profitable ways of filling our 

leisure hours? How many families that say they 

have no time for family worship now find they 

have time to spare? Where once people did not 

sit around the dinner table together, now they 

do: use the time, while the family (however small 

or large) is together. And what of our own prayer 

‘Arise and eat’

by the Honorary Editor



42 Protestant Truth May–June 2020

time? Few now have a journey to work, and some 
may be delighting in getting up later. Wisdom, 
and a recognition of our situation, surely requires 
us to consider putting the time to better use, in 
reading the Scriptures, in meditation on the word, 
and in prayer arising from that quiet time.

This brings me, secondly, to the matter of food.
How many people rely on their once-a-week ser-
mon for spiritual food for the whole week? Some 
go twice on the Lord’s Day, but of course not ev-
ery congregation or fellowship meets that fre-
quently. Some attend a mid-week meeting, but 
some cannot or do not. What shall we do during 
this present time of upheaval?

First, let us understand just how precious our 
time of congregational worship is. When we have 
freedom to worship openly we have a tendency to 
esteem the blessing lightly. It is only when we are 
barred from meeting that we begin to understand 
how important the time is. To meet in the compa-
ny of fellow believers, to meet under the man ap-
pointed by God to be our under-shepherd, to par-
ticipate in worship, and to hear the word of God 
expounded and applied, are blessings sent from 
heaven. It is our Father’s good pleasure to give us 
such good things, and if we treat them as being of 
little value we dishonour our Father.

Next, let us understand how great is our re-
sponsibility to care for our own souls. Heads of 
families have a very great responsibility, both 
for their own soul, and for those of their family. 
No man can save another, but every husband and 
father has a duty to set the truth before his fam-
ily. And if a man be no believer, let his wife and 
mother of his children take up the duty. And if the 
parents be no believers, let the believing son or 
believing daughter pray for his or her family, and 
seek by any means to speak to them of Christ and 
his precious blood.

But here we have to confess our own failings. 
How many feel able to do this? They have hardly 
ever, and perhaps never, done this before. Begin-
ning now seems so hard. Let me dare to suggest 
that this almost certainly indicates a lack of per-
sonal spiritual care. One who is in this situation 
has not really ever looked after themselves before, 
and has neglected Bible reading and prayer, as 

well as self-examination. They are not fit to look 
after others, as sick doctors and nurses are not 
really fit to look after their patients. Sadly, such 
sickness is not confined to the members of the 
congregation, but may well be found even among 
some ministers.

Some might object that they are not called 
to teach. True, but we can all read the Bible and 
lead the family in prayer. We may not be able to 
instruct from what we read, but there are many 
helps available to us. Some churches have a cate-
chism: this may be the ideal time to begin to use it 
at home. Some churches have a confession of faith 
(and all ought to) and this may be the time to be-
gin to go through it. Some churches (let it be whis-
pered) even have a liturgy, and this may be a great 
help in worship at home—and even among some 
families that would not normally use such a thing.

Then there are books. There are books in abun-
dance. We know Solomon said that of the making 
of many books there is no end. For some who pos-
sess books it may be said that of the reading of 
them there is no beginning. Now is the time to be-
gin. Perhaps you picked up a book at a conference, 
or missionary meeting, or at a church bookstall. 
It was recommended to you, and at the time you 
had good intentions regarding reading it. Time 
has passed, and it languishes on a shelf. Now is the 
time to get it down, dust it off, and open it. Turn 
of the television, or go into a quiet room. Begin to 
read, and seek blessing for yourself. With what 
blessing you are blessed, seek to bless others. The 
Lord will help you in this.

Perhaps you do not have anything to read. 
Look on the internet. There are many good re-
sources. There are whole libraries of good books, 
especially from the Puritan era, that are not hard 
to find. Then there are publishers who are selling 
directly to readers. And there are even bookshops, 
like ours, still able to send out titles from stock. 
See our notice on page 46, and order from PTS.

Whatever you do, and however you do it, be 
sure your spiritual diet does not suffer. Use the 
many means available to enrich your diet, and 
come out of this enforced isolation spiritually 
stronger and healthier, by the grace of our Lord 
Jesus Christ. ■
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In the News

The Coronavirus
Among the effects of the national and interna-
tional response to the Coronavirus outbreak have 
been the cancellation of the first mass planned 
for Calvin’s former church at Geneva, the closure 
of all places of worship and the banning of al pub-
lic meetings of more than two people.

The Archbishops called for a Week of Prayer 
and Action, which included advice to ‘light a 
candle at 7pm [on Sunday 22 March, Mothering 
Sunday] and put it in your window, ring some-
one who is isolated and vulnerable; buy an extra 
item and place it in your local food bank, keep 
your night shelters open.’

In a letter published in a national newspa-
per, the former Bishop of Rochester, the Rt Rev. 
Michael Nazir-Ali, wrote, 

The moderate Enlightenment itself owes 
much to believers like Isaac Newton, Robert 
Boyle and even John Locke. The radical En-
lightenment, from which have sprung ag-
gressive atheism and secularism, reached its 
climax in Robespierre’s massacres.

Any prevention of the spread of the coro-
navirus will come from our capacity to un-
derstand the world and to help others. This 
task, as Mr Johnston says, has to be undertak-
en in humility.

There should be gratitude, then, for what 
we are able to do, repentance for what’s gone 
wrong and awareness of our smallness, 
which should drive us back to church and not 
to blind panic.

Taking the virus to be a judgment from God, 
the church has no reason to consider itself safe, 
given how far it has removed from the founda-
tions of truth.

The closure of churches has caused deep 
concern in some circles, while being welcomed 
in others. The closest equivalent event is the 
Spanish Flu epidemic of 1918–20, which was 
reckoned to have killed around 50 million peo-
ple worldwide. When authorities in the United 
States forced the closure of churches (alongside 
theatres and various other places where people 
congregate) a number of pastors protested. Their 
argument was that there had never been a time 
when prayer was more needed. In part, their 
protest was based on the fact that they had been 
forced to close without being consulted. 

A newspaper report from October 1918 
(<https://quod.lib.umich.edu/f/flu/0000f-
lu.0008.000/1/--pastors-protest-church-closing>) 
reveals that a number of ministers supported 
the closure as being the right response to an un-
precedented threat.

While modern technology permits a sem-
blance of meeting, it is only available to those 
who possess suitable equipment, and is no sub-
stitute for the communion of saints. We call on 
all readers to pray that the closure of churches 
will be ended quickly.

Abortion numbers
‘A record proportion of pregnancies are ending 
in abortion, the latest government figures re-
veal, as almost a quarter of conceptions are ter-
minated.’

This is the stark comment from a report 
published by the Office for National Statistics, 
published earlier this year. Although the num-
ber of conceptions for ‘women under 18 years’ is 
reckoned to have halved in the last ten years, the 
rate is far higher in areas of deprivation com-
pared with better-off areas.
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This report shows that, although the number 
of pregnancies is declining, the proportion ending 
in abortion is not declining as quickly. The report 
finds that the underlying factor in the lack of de-
cline is the social and economic condition in the 
area where the woman lives: the more deprived 
the area, the far higher the likelihood of an abor-
tion. This may also indicate that the pregnancy 
rate in such areas is commensurately higher. 

Another factor is the age of the mother: wom-
en in their early 20s (20–24) have abortions in 
35% of pregnancies, far higher than the average 
24% for all ages.

Meanwhile, following the lockdown response 
to the Coronavirus threat, the rules on home 
abortions have been ‘relaxed’ to permit ‘treat-
ment’ without the need for a doctor to be pres-
ent. According to a report on the BBC website, the 
Department of Health in England has admitted, 
‘We are updating our guidance so women who 
need an abortion up to ten weeks and can’t ac-
cess a clinic can use abortion pills at home.

‘This measure will be on a temporary basis 
and must follow a telephone or e-consultation 
with a doctor.’

It is reported that similar measures are being 
introduced in Wales and Scotland, and pressure 
is being put on the administration in Northern 
Ireland to make provision for women wanting to 
abort their infants.

Abortion discrimination
Two nurses denied jobs as midwives in Sweden 
because of their refusal to perform abortions 
have lost their legal action against Sweden at the 
European Court of Human Rights.

EHCR judges decided that, although the re-
ligious freedom of one of the complainants had 
been interfered with, that interference was jus-
tified as it ‘was proportionate and justified with 
the view of achieving a legitimate aim.’ 

The ECHR also cited the finding of the Swed-
ish Discrimination Ombudsman, who rejected 
one defendant’s case. The ombudsman found 
that religious faith was not at issue, because ‘an-
other midwife refusing a part of the work other 
than on religious grounds would not have been 
treated any differently from the applicant’.

The popular Pope
The Bishop of Rome has been leading prayers 
before an empty square at the Vatican, as the 
lockdown in Italy has affected every aspect of 
life. He may take heart from a recent report, pub-
lished to coincide with the sixth anniversary of 
his election as Pope, which finds him to be very 
popular in some circles.

His approval ratings are much higher among 
Catholics aged 30 and under compared to their 
older counterparts, and this is in spite of the con-
troversy some of his policies have aroused.

The report’s authors saw a parallel between 
Francis and Jeremy Corbyn, in that both were 
older men who had succeeded in galvanizing 
support among younger people who might oth-
erwise have been assumed to be uninterested.

Francis is not without his critics. Some 7% of 
Roman Catholics consider him to be a change for 
the worse, and among regular mass-goers, this 
figure rises to 11%. One wonders how many ‘evan-
gelicals’ have too high an opinion of him.

Diluted power
The Vatican News agency reported that, from 17 
March, the infamous shrine at Lourdes will be 
closed. This is in line with French government 
policy to contain the Coronavirus.

The religious authorities will instead relay 
prayers for the world, led by the 30 chaplains, and 
accessible by the internet.

There is a heavy irony in the fact that Lourdes 
is known for its waters that are supposed to heal 
the sick.

Brave honesty
Readers may have come across reports about an 
Italian priest, Giuseppe Berardelli, who died of 
the Coronavirus after giving up a donated respi-
rator to a younger patient. A report in the Catholic 
Herald on March 24 casts doubt on this. A friend is 
reported as saying he believes that Mr Berardelli 
would have given up a potential spot in the inten-
sive care unit up for another younger patient, if 
he could have. ■
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than on religious grounds would not have been 
treated any differently from the applicant’.

The popular Pope
The Bishop of Rome has been leading prayers 
before an empty square at the Vatican, as the 
lockdown in Italy has affected every aspect of 
life. He may take heart from a recent report, pub-
lished to coincide with the sixth anniversary of 
his election as Pope, which finds him to be very 
popular in some circles.

His approval ratings are much higher among 
Catholics aged 30 and under compared to their 
older counterparts, and this is in spite of the con-
troversy some of his policies have aroused.

The report’s authors saw a parallel between 
Francis and Jeremy Corbyn, in that both were 
older men who had succeeded in galvanizing 
support among younger people who might oth-
erwise have been assumed to be uninterested.

Francis is not without his critics. Some 7% of 
Roman Catholics consider him to be a change for 
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figure rises to 11%. One wonders how many ‘evan-
gelicals’ have too high an opinion of him.

Diluted power
The Vatican News agency reported that, from 17 
March, the infamous shrine at Lourdes will be 
closed. This is in line with French government 
policy to contain the Coronavirus.
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prayers for the world, led by the 30 chaplains, and 
accessible by the internet.

There is a heavy irony in the fact that Lourdes 
is known for its waters that are supposed to heal 
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Brave honesty
Readers may have come across reports about an 
Italian priest, Giuseppe Berardelli, who died of 
the Coronavirus after giving up a donated respi-
rator to a younger patient. A report in the Catholic 
Herald on March 24 casts doubt on this. A friend is 
reported as saying he believes that Mr Berardelli 
would have given up a potential spot in the inten-
sive care unit up for another younger patient, if 
he could have. ■
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A warning of global proportions

A sermon preached on Amos 3:6 by the Rev. Stephen Holland

God has never been silent in the world. God 
has always spoken through his prophets, 
both written and spoken, and through 

circumstances. The prophet Amos is called to 
speak to the northern kingdom, the ten tribes, 
of Israel in the 8th century BC. Although we of-
ten like to think of God raising up prophets to 
rebuke a fallen world, more often these proph-
ets are sent, not to the wicked unbelievers, but 
to those belonging to the household of faith. God 
was to cause his people to be overcome by their 
enemies, the Assyrians, being captured and de-
ported in 722BC. Yet were these events mere pre-
dictions on God's part, or did he have a direct 
involvement in what happened. The 3rd verse 
provides the answer—‘Is there evil (calamity) in 
a city and the Lord hath not done it?’ What we 
learn from this is that the Lord really dose con-
trol all events and happenings.

The Providence Controlled
Who, or what, brought about Israel's fall and cap-

ture? Was it mere chance or coincidence? Was it 

the mere good fortune of an invading army who 

just happened to get lucky? Or was it just some 

random forces creating chance happenings? 

None of these brought about Israel's fall, it was 

by the direct and controlling hand of a sovereign 

God. But God not only works in the affairs of his 

people Israel, he works in all things, both great 

and small. The Westminster Shorter Catechism 

states: God’s works of providence are his most 

holy, wise, and powerful preserving and gov-

erning of all his creatures and all their actions 

(Q.11). This not only includes the good things 

that God sends, but the evil or calamitous ones 

too. Job says: ‘Shall we receive good at the hand 

of God, and shall we not receive evil?’ (Job 2:10).
But do we include forces of nature in this? Or 

even the outbreak of disease and viruses? The 

answer must be a yes. We see from Christ’s power 
that it is he that controls the seas and the winds. 
In Isaiah 45:7 we read: ‘I form the light, and cre-
ate darkness: I make peace, and create evil [ca-
lamity]: I the LORD do all these things.’ Though 
these things may seem harsh, or even unloving, 
but if God gave us what we deserve, we’d end up 
in hell for all eternity. And yet God would have 
done us no wrong. The only thing we deserve 
from God is the wages of our sin—we really de-
serve nothing more from his hand.

The Punishment Created
Many have asked this question—is this a judge-

ment from God? In a way, the answer is yes. In 

fact, all disease, and all calamity for that matter, 

are judgements from God. Death is a judgment 

from God. Some are linking this, coronavirus, as 

a judgment from God because of recent changes 

in law concerning marriage, or for some other 

sins. But the sin of homosexuality is in itself a 

judgement from God (Romans 1). God has given 

our society over to such sin as a judgement. Yet 

the one trusting in Jesus Christ alone is never 

under wrath or judgment as Christ himself has 

taken that away (Romans 8:1). We may fall under 

his chastening, but never under his judgment.
We are warned by Christ himself about be-

ing quick to pass judgment on others when 
these general judgments fall onto our world. 
In Luke 13 we are faced with both a man-made 
tragedy—the Galileans being slain, and a nat-
ural tragedy—a tower falling and killing eigh-
teen. We are warned not to think that others are 
being singled out for judgment above all others, 
for we are all, in this world, under judgment. Al-
though the Christian is not under the wrath of 
God, they too are subject to the wider and collec-
tive judgment that falls upon our world. We are 
not under eternal judgment, but do experience 
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the same fallout of judgment that all receive. 
The warning of Christ is the same—that of re-
pentance, a turning to God from our sin.

The Panic Caused
Panic seems to be a natural reaction to disaster, 
the outbreak of deadly disease, and anything 
that endangers human life. It is also true that 
such times bring out the best and the worst of 
people. We have seen acts of great selfishness 
and greed, a looking after oneself, as people grab 
everything off shelves for themselves, without 
so much of a thought for others. Yet we have 
also seen acts of great kindness, and selfless-
ness; with even some risking their own health 
and even lives to help others. This is not an indi-
cator that some are good and some are bad, for 
God sees all as sinful beings in rebellion against 
him. Rather, this shows the self-centredness of 
the human heart, and the common graces of God 
that enable others to show acts of kindness.

For the one who knows that God works out 
all things after the council of his own will and 
for his own glory, panic is a sure sign of unbe-
lief and an indicator of a lack of faith and trust. 
We must also get a sense of proportion. Though 
what we are experiencing at present is unpleas-
ant for some, and indeed tragic for those who 
have died, it pales into insignificance when com-
pared to past plagues and viruses. In the 14th 

century the bubonic plague wiped out 1 in 3, and 
in some places 2 in 3 died.

The Preparation Called
Though this latest virus will pass, and things 
will eventually return back to normal, other vi-
ruses, diseases, and natural disasters will con-
tinue. But what of it all? What is God saying? The 
clear answer is: all people will die, and a great-
er judgment is to come. These temporary judg-
ments are God's thunderclaps of a greater one to 
come. It is God saying be ready. No one will ever 
be able to say: ‘But you gave us no warning. We 
never knew.’ Here is God saying: ‘Wake up, don't 
die in your sin.’ The one who brings warning also 
brings the invitation with it.

But how does one prepare for the great day 
of judgment? What can we do to escape? The 
first thing to realise is that we cannot prepare 
ourselves. We simply do not have the ability to 
prepare. For we have already broken God’s law 
in word, thought, and deed. So, if we can’t look 
in, we must look out. We look to the one who has 
promised to bear the sin and guilt of all who cry 
out to him for mercy. That one we must turn to 
is Jesus Christ—the one God manifested in the 
flesh. Don’t let yet another warning from God go 
unheeded. Take the warning very seriously, and 
go to God alone for the forgiveness of sin, and 
the preparation for eternity. ■
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BIBLE LESSON • MEMORY VERSE • ACTIVITIES

Daniel
                  Please read Daniel 3

I expect you already know the account of the three 
friends who were thrown into the fiery furnace. 
You know that the great king Nebuchadnezzar 
commanded that an image be made, somewhere 
between 60 and 90 feet (around 18 to 27 metres) high, 
covered in gold, and set up on the plain of Dura. This 
probably means it was within the walls of Babylon, 
since the great rampart was the ‘duru’.

You no doubt also know that everyone was 
commanded to bow down to the statue when the 
music played. In particular, all the high officials of the 
kingdom were required to bow down. It was a test of 
loyalty: the act of bowing showed obedience to King 
Nebuchadnezzar. It was a public test, since the act of 
bowing could be seen by others.

The heart of the account tells us about the refusal 
by Shadrach, Meshach and Abednego to bow down, 
even when they were personally commanded by the 
king. This was very brave, as the king had said that 
anyone who would not bow down would be thrown 
into the furnace.

See in verse 16 how the three friends answered. They 
said they had no need to reply. Let the king throw 
them into the flames: their God was well able to save 
them. Then see what they said: ‘But if not, be it known 
unto thee, O king, that we will not serve thy gods, nor 
worship the golden image which thou hast set up.’

Do you see what they said?

First, they said God has power to save them. This is 
the answer of faith. I am sure nobody who heard them 
say this believed it, but thought the three friends 
were being dangerous fools. But if God is God, then 
we should believe he has real power. He created the 
world out of nothing, and put the planets and stars 
in the heavens. He parted the waters of the Red Sea, 
and fed his people with manna in the wilderness. He 
defeated armies, and sent diseases on those who 
disobeyed him. He caused the Lord Jesus to be born 
of a pure virgin, to die on the cross, and to rise again 
on the third day. God sends out his word, the gospel, 
and in his power sinners are converted. God has true 
power. Faith knows this.

Secondly, they said that, even if they knew the Lord 
chose not to save them, they would not bow down. 
This is the answer of obedience. It is one thing to say 
we believe in God: it is another to act on this claim. 
The pressure on the three friends to bow down would 
have been very great, since everyone else was doing 
it. But God sees all, and they would not dishonour him 
by disobedience to his laws.

This is how the true child of God lives: believing, and 
obeying. This is the life of righteousness.

Are you part of Jesus’ kingdom?
 
Memory Verse:
‘Blessed be the God of Shadrach, Meshach, 
and Abednego, who hath sent his angel, and 
delivered his servants that trusted in him’       
(Daniel 3:28 part)

Lessons from Daniel – No. 3
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As we begin the second part of this article 
I thought another reference to Plymouth 
Argyle might add some diversity to our 

reading. Plymouth Argyle FC, nicknamed the 
‘Pilgrims’, have some of the longest journeys in 
English football. The shortest journey they have 
this season, for instance, is an 80 mile round trip. 
Their second shortest journey (to Cheltenham) 
is a 300 mile round trip. Their longest journey 
this season, if I have it right, is to Carlisle and is 
a 780 mile round trip—not much fun on a wet 
and miserable winter Tuesday evening. How-
ever, it is of course, as nothing compared with 
the journey which was taken by the original and 
the ‘genuine’ pilgrims. Their trip across the At-
lantic was 4775 miles, one way—and that was 
undertaken in an elderly boat in which one of 
the main beams had cracked. They really were 
rather more committed to the aim they had set 
before them than we might give them credit for.

As we saw in the first part of this article, their 
reasons for going were a mixture of theological, 
and practical. That is to say, they felt that they 
were unable to live out their understanding of 
how a Biblical Christian life, Biblical Christian 
worship, and a Biblical Christian Church should 
be realised in practice. The insistence upon a 
single method of worship in England and Wales, 
enforced by law, with the concomitant ecclesial 
structures that were therefore necessary, was 
a prime theological reason for their travels. 
There were also other theological matters which 
caused them to want to find a place where they 
could have the spiritual freedom they felt they 
needed—one such was not the means, nor the 
persons, involved in baptism—but was rather 
what the effect of such an action meant. A fur-
ther issue was the creep of Arminianism back 
into the Church in England. 

In this article I hope to look a little closer at 
their position on some of these matters, relying 

as I do so on the biography of John Robinson 
called ‘The Pastor of the Pilgrims’ by Walter H 
Burgess, completed in 1920 and reviewed in the 
Spectator in that year. They said of the book, 
Burgess “has discovered some new details about 
Robinson’s parents and his wife’s kindred, and 
deals fully with his theological controversies.” 
So I trust he will not lead us astray.

Robinson’s desire to marry, and to engage 
in pastoral work, meant that in 1603 he had to 
resign his fellowship of Corpus Christi College, 
Cambridge. A very ‘Romanist’ approach at the 
time meant that fellows of the college could not 
be married! While he had been involved in the 
college it seems that the key points of theolog-
ical disputation concerned election and justifi-
cation, and not unsurprisingly the ‘controversy’ 
between Protestantism and Romanism. Howev-
er, a reaction had set in against the clearly stated 
Calvinism which marked the sermons and lec-
tures of many eminent professors in the Univer-
sity. In 1599 a long debate had begun about three 
issues, justification and faith, the Anti-Christ, 
and the descent into hell of Christ after his death 
on the cross. The first of these is clearly one over 
which important differences will emerge; the 
second also causes differences but with a lesser 
level of significance. The third seems somewhat 
abstruse, and is more of a debating point than a 
matter with the importance of the first two.

Robinson, we are informed, was unmoved 
by the wave of Arminian opinion which began 
to move in as a consequence of these discussions 
and debates. This gives us a clear idea as to the 
direction and inclination of the theology of the 
Pilgrims. In Leyden they spoke in support of 
the Doctrines of Grace, and opposed the remon-
strants and their Arminian theology. Robinson 
himself was persuaded, against his will, to stand 
up in open debate against Simon Episcopius, a 
leading remonstrant of the time, and their cho-

Remembering the Mayflower
by the Rev. Dominic Stockford
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sen spokesman at the Council of Dort. William 
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ed from a faithful and believing people.’ 
Robinson, and those who departed for the 

New World, did hold the Church of England to 
have lost any possibility of claiming to be a true 
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The middle way therefore initially espoused 

by the Pilgrims on baptism was one which, just 

as today, is assailed by criticism and misunder-

standing from both of the two wings of the de-
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rary home in Leyden, James Harmensen (Armin-

ius), the ‘gifted’ leader of the theological rebels, 
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appointment ensued. And King James of England 

himself took a hand in the resultant controver-

sy. Despite King James’ work, The Confutation of 
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1 https://www.britannica.com/biography/John-
Smyth

2 ‘Disputation on the Blasphemies, Heresies, and 
Atheisms distinguished with a Black Mark by 
James, King of England, in Vorstius’s treatise 
concerning God.’
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that they felt unwilling to resettle in England or 
Scotland. 

Members of the English church communities 
in Holland were heavily involved in the theo-
logical pursuit of Vorstius. Matthew Slade, well 
known to John Robinson, and a sometime elder 
of a church in Amsterdam, even endorsed the 
work by King James. It did not, however, mean 
that they endorsed his attacks on Christian re-
ligious liberty. Astonishingly the curators of the 
University replaced Vorstius with Simon Epis-
copius, the young liberal theologian with whom 
Robinson proceeded to ‘wipe the floor’ in debates 
on the Doctrines of Grace. There can be no sur-
prise that those who had left England in search 
of somewhere which would offer them greater 
theological security eventually decided that The 
Netherlands was not the place for them. 

The Calvinistic party in these debates were 
greatly pleased with the assistance they had 
been given by Robinson and his colleagues. The 
members of the little church that met in Robin-
son’s house were also proud of the part he had 
taken in the controversy. They understood the 
necessity of making a public stand for right doc-
trine, and they happily shared what has come to 
be called the Calvinist position. However, it was 
notable that they still had no public building in 
which to worship, and no offer was made to them 
of such. Their theological presence was wel-
comed, but it seems that their Congregationalist 
ecclesiology was still rather less than welcome. 

Ecclesiology and Worship
There can be no denying the Congregational na-
ture of the Pilgrim’s ecclesiology. Whilst much 
of the strength of their position on this matter 
can be fairly and squarely laid at the door of 
the overbearing nature of the episcopacy in En-
gland, where Romanist practice and hierarchical 
understanding had once again already begun to 
raise its head, they also had Biblical and theolog-
ical reasons for insisting upon such a make-up 
for the local church.

The practical arguments for congregation-
alism are clear and simple—one denomination 
which included a healthy dose of congregation-

alism3 summed it up well in its Deed Poll:
The government of the Church shall be 
founded on the following principles… 1. 
Congregational: in the sense that each Con-
gregation shall manage its own affairs so far 
as those affairs begin and end with such Con-
gregation.

That is to say, a central body should not be 
able to overwhelm a local congregation in the 
way that had been the English church experi-
ence for centuries. That reality had led to some 
of the worst church abuses, heresies, and prac-
tices imaginable whilst England was under the 
thumb of Rome. Matters hadn’t got a lot better 
within the Church of England. Even despite such 
practical troubles the separatists were not com-
pletely opposed to the idea of a national church 
in the first instance. They did however believe 
that the church itself should be autonomous, and 
that each individual congregation should be in-
dependent and self-governing.

They found there was no appetite for their 
views amongst those running the Church of En-
gland, nor amongst the civil authorities. And the 
result of this was that they had no true liberty 
to form local congregations of Protestant Chris-
tians, nor were they free to worship in the man-
ner that they felt the Bible taught. One of the sev-
eral issues over which they felt the need to part 
from agreement with the Church of England, 
and other then-established denominations, was 
in the matter of preaching. More specifically, it 
was the matter of who may preach. John Robin-
son had much earlier set out a plea for freedom 
to allow lay preaching. 

Ordinary members, they held, who were 
so gifted, should not only be free to preach the 
Word of God, but should be encouraged in this 
practice.  John Robinson had apparently even 
allowed such endeavours whilst a member of 
the clergy of the Church of England—which 
not unsurprisingly caused some consternation 
amongst the officers of his diocese. They asked 
the question, ‘Does Scripture sanction the exer-
cise of preaching by men not in ordained office?’ 

3 The FCE of 1863–1927. Now non-extant.
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And, of course, they had no difficulty in bringing 

forward various examples from Scripture where 

those who were not formally set aside for the 

task did indeed still preach the Word of God. The 

original debate took place between John Yates, 

another Church of England minister, and John 

Robinson. Walter Burgess says that:

Throughout the controversy Yates has his 

eye fixed on the ministerial office. Robinson 

looks first to the man: ‘The gift of prophecy 

comes not by the office,’ he says, ‘but being 

found in persons before, makes them capable 

of the office by due means.’

It is difficult to argue with Robinson with-

out denying the free working of the Holy Spirit. 

But such freedom in worship, along with other 

issues such as a desire not be bounden in prac-

tice by the stipulations of the Book of Common 

Prayer, was never going to be permitted within 

the English church of the day, nor even in En-

gland. The blocks that stood in the way of their 

desire to allow the right of a layman to speak in 

church, during worship, was an insuperable ob-

stacle to the freedom of worship they desired. ■ 
To be continued...

The prince, the church and the civil magistrate
We cannot understand Bullinger’s influence on 
the Reformation in England, and his support 
for the Royal Prerogative and the Elizabethan 
Settlement, without understanding his views 
on church and state. Bullinger sought to steer 
the Reformed church between the Scylla of the 
Church of Rome that had declared itself supreme 
over kings, and the Charybdis of the Anabaptists 
who asserted the autonomy of the Church from 
the civil magistrate,1 whilst also avoiding the 
church becoming a vassal or department of the 
state. Bullinger argued from the one and con-
tinuous nature of both God’s covenant and his 
covenant community that the balancing of the 
prophetical and magisterial offices was also sub-
ject to continuity. Out of his view of the covenant 
he looked back to the system under the kings 
of Judah, especially the time of reformation of 
religion under such as Josiah, as the normative 
pattern.

1 Bullinger saw the Genevan model as having 
tendencies towards the Anabaptist view of church 
and state, in that the Genevan church held to a 
limited autonomy and independence of the state.

For Bullinger, the concept of a separation 

between church and state was anathema.  The 

ministerial and the magisterial offices were to 

be distinct, with no ‘confounding of the offices 

and duties of the magistrate and ministers of 

the church’, but not separate, and with a union of 

the offices expressed in the office of the prince. 

The ministerial office is to exercise a prophetical 

office of spiritual jurisdiction and interpretation 

of the law of God, whereas it is the magistrate’s 

function to promulgate necessary laws to give 

effect to the interpretation. The responsibility 

for the defence of the faith in the realm lay with 

the civil magistrate, headed up in the prince, 

in whom was united the headship of church 

and state within his realm. Bullinger notably 

affirmed that ‘the care of religion does chiefly 

appertain to the holy magistrate’ (Second Helvet-

ic Confession), and that ‘the magistrate of duty 

ought to have a care of religion, either in ruin to 

restore it, or in soundness to preserve it; and still 

to see that it proceed according to the rule of the 

Word of God’, a duty thereby to enforce the first 

Heinrich Bullinger,
forgotten Reformer – part 2

by Kevin McGrane



52 Protestant Truth May–June 2020

that they felt unwilling to resettle in England or 
Scotland. 

Members of the English church communities 
in Holland were heavily involved in the theo-
logical pursuit of Vorstius. Matthew Slade, well 
known to John Robinson, and a sometime elder 
of a church in Amsterdam, even endorsed the 
work by King James. It did not, however, mean 
that they endorsed his attacks on Christian re-
ligious liberty. Astonishingly the curators of the 
University replaced Vorstius with Simon Epis-
copius, the young liberal theologian with whom 
Robinson proceeded to ‘wipe the floor’ in debates 
on the Doctrines of Grace. There can be no sur-
prise that those who had left England in search 
of somewhere which would offer them greater 
theological security eventually decided that The 
Netherlands was not the place for them. 

The Calvinistic party in these debates were 
greatly pleased with the assistance they had 
been given by Robinson and his colleagues. The 
members of the little church that met in Robin-
son’s house were also proud of the part he had 
taken in the controversy. They understood the 
necessity of making a public stand for right doc-
trine, and they happily shared what has come to 
be called the Calvinist position. However, it was 
notable that they still had no public building in 
which to worship, and no offer was made to them 
of such. Their theological presence was wel-
comed, but it seems that their Congregationalist 
ecclesiology was still rather less than welcome. 

Ecclesiology and Worship
There can be no denying the Congregational na-
ture of the Pilgrim’s ecclesiology. Whilst much 
of the strength of their position on this matter 
can be fairly and squarely laid at the door of 
the overbearing nature of the episcopacy in En-
gland, where Romanist practice and hierarchical 
understanding had once again already begun to 
raise its head, they also had Biblical and theolog-
ical reasons for insisting upon such a make-up 
for the local church.

The practical arguments for congregation-
alism are clear and simple—one denomination 
which included a healthy dose of congregation-

alism3 summed it up well in its Deed Poll:
The government of the Church shall be 
founded on the following principles… 1. 
Congregational: in the sense that each Con-
gregation shall manage its own affairs so far 
as those affairs begin and end with such Con-
gregation.

That is to say, a central body should not be 
able to overwhelm a local congregation in the 
way that had been the English church experi-
ence for centuries. That reality had led to some 
of the worst church abuses, heresies, and prac-
tices imaginable whilst England was under the 
thumb of Rome. Matters hadn’t got a lot better 
within the Church of England. Even despite such 
practical troubles the separatists were not com-
pletely opposed to the idea of a national church 
in the first instance. They did however believe 
that the church itself should be autonomous, and 
that each individual congregation should be in-
dependent and self-governing.

They found there was no appetite for their 
views amongst those running the Church of En-
gland, nor amongst the civil authorities. And the 
result of this was that they had no true liberty 
to form local congregations of Protestant Chris-
tians, nor were they free to worship in the man-
ner that they felt the Bible taught. One of the sev-
eral issues over which they felt the need to part 
from agreement with the Church of England, 
and other then-established denominations, was 
in the matter of preaching. More specifically, it 
was the matter of who may preach. John Robin-
son had much earlier set out a plea for freedom 
to allow lay preaching. 

Ordinary members, they held, who were 
so gifted, should not only be free to preach the 
Word of God, but should be encouraged in this 
practice.  John Robinson had apparently even 
allowed such endeavours whilst a member of 
the clergy of the Church of England—which 
not unsurprisingly caused some consternation 
amongst the officers of his diocese. They asked 
the question, ‘Does Scripture sanction the exer-
cise of preaching by men not in ordained office?’ 

3 The FCE of 1863–1927. Now non-extant.

53

And, of course, they had no difficulty in bringing 

forward various examples from Scripture where 

those who were not formally set aside for the 

task did indeed still preach the Word of God. The 

original debate took place between John Yates, 

another Church of England minister, and John 

Robinson. Walter Burgess says that:

Throughout the controversy Yates has his 

eye fixed on the ministerial office. Robinson 

looks first to the man: ‘The gift of prophecy 

comes not by the office,’ he says, ‘but being 

found in persons before, makes them capable 

of the office by due means.’

It is difficult to argue with Robinson with-

out denying the free working of the Holy Spirit. 

But such freedom in worship, along with other 

issues such as a desire not be bounden in prac-

tice by the stipulations of the Book of Common 

Prayer, was never going to be permitted within 

the English church of the day, nor even in En-

gland. The blocks that stood in the way of their 

desire to allow the right of a layman to speak in 

church, during worship, was an insuperable ob-

stacle to the freedom of worship they desired. ■ 
To be continued...

The prince, the church and the civil magistrate
We cannot understand Bullinger’s influence on 
the Reformation in England, and his support 
for the Royal Prerogative and the Elizabethan 
Settlement, without understanding his views 
on church and state. Bullinger sought to steer 
the Reformed church between the Scylla of the 
Church of Rome that had declared itself supreme 
over kings, and the Charybdis of the Anabaptists 
who asserted the autonomy of the Church from 
the civil magistrate,1 whilst also avoiding the 
church becoming a vassal or department of the 
state. Bullinger argued from the one and con-
tinuous nature of both God’s covenant and his 
covenant community that the balancing of the 
prophetical and magisterial offices was also sub-
ject to continuity. Out of his view of the covenant 
he looked back to the system under the kings 
of Judah, especially the time of reformation of 
religion under such as Josiah, as the normative 
pattern.

1 Bullinger saw the Genevan model as having 
tendencies towards the Anabaptist view of church 
and state, in that the Genevan church held to a 
limited autonomy and independence of the state.

For Bullinger, the concept of a separation 

between church and state was anathema.  The 

ministerial and the magisterial offices were to 

be distinct, with no ‘confounding of the offices 

and duties of the magistrate and ministers of 

the church’, but not separate, and with a union of 

the offices expressed in the office of the prince. 

The ministerial office is to exercise a prophetical 

office of spiritual jurisdiction and interpretation 

of the law of God, whereas it is the magistrate’s 

function to promulgate necessary laws to give 

effect to the interpretation. The responsibility 

for the defence of the faith in the realm lay with 

the civil magistrate, headed up in the prince, 

in whom was united the headship of church 

and state within his realm. Bullinger notably 

affirmed that ‘the care of religion does chiefly 

appertain to the holy magistrate’ (Second Helvet-

ic Confession), and that ‘the magistrate of duty 

ought to have a care of religion, either in ruin to 

restore it, or in soundness to preserve it; and still 

to see that it proceed according to the rule of the 

Word of God’, a duty thereby to enforce the first 

Heinrich Bullinger,
forgotten Reformer – part 2

by Kevin McGrane



54 Protestant Truth May–June 2020

table of the Law.2  Accordingly, he rejoiced that 

in his day blasphemy had been punished by the 

civil magistrate for over a thousand years.

The duty of the magistrate to reform and 

order the state of religion in his realm is seen 

clearly in Bullinger’s forty-year correspondence 

with the Tudor sovereigns and bishops from the 

reigns of Henry VIII to Elizabeth. In 1538 he ded-

icated a treatise on the authority of scripture to 

Henry, in which he encouraged him to imitate 

the ancient monarchies of Israel and Judah in 

taking up the sword to defend the faith, because 

‘first and above all it belongs to the ruler to look 

after religion and faith’, and he bears ‘ultimate 

responsibility for the state of the church in his 

land.’

Bullinger establishes his position chiefly out 

of the scriptures of the Old Testament and re-

flects his view of the unity of the covenant when 

he declares that, 

those ancient princes of God’s people, Joshua, 

David, and the rest, were Christians verily 

and indeed;…therefore the examples which 

are derived from them and applied to Chris-

tian princes, both are and ought to be of force 

and effect among us at this day…even now 

also kings have in the church at this day the 

same office that those ancient kings had in 

that congregation which they call the Jewish 

church. 

Accordingly, to Edward VI he exhorted, 

Proceed, most holy king, to imitate the most 

godly princes, and by the infallible rule of 

2 In this Bullinger shared the common view of the 
magisterial Reformers. For example, Calvin in 
Institutes 4.20 lists first the duty of the magistrate 
‘to cherish and protect the outward worship of 
God’ and ‘to defend sound doctrine of piety and 
the position of the church.’ The mid-Seventeenth 
century Westminster Confession of Faith affirms 
that the civil magistrate ‘has authority, and it is 
his duty, to take order that unity and peace be 
preserved in the Church, that the truth of God be 
kept pure and entire, that all blasphemies and 
heresies be suppressed, all corruptions and abuses 
in worship and discipline prevented or reformed, 
and all the ordinances of God duly settled, 
administrated, and observed. For the better 
effecting whereof, he has power to call synods, to 
be present at them and to provide that whatsoever 
is transacted in them be according to the mind of 
God.’

holy scripture; proceed, I say, without stay-
ing for man’s authority, by the most true and 
absolute instrument of truth, the book of 
God’s most holy word, to reform the Church 
of Christ in England.

Elizabethan controversies
In the Vestarian Controversy of the 1560s, The-
odore Beza of Geneva gave his support to those 
who in disobedience to Queen Elizabeth refused 
to wear clerical vestments, whereas Bullinger 
outlined the dangers of questioning the author-
ity of the queen, and pointed out that their dis-
obedience posed a threat to English Protestant-
ism. Bullinger did not himself like the surplice, 
nor was it used in Zurich, but though wearing 
the surplice was undesirable, he did not think 
it intrinsically sinful, and certainly not as evil 
as disobedience and schism. He urged each to 
consider ‘whether he will not more edify the 
church of Christ by regarding the use of habits 
for the sake of order and decency, as a matter of 
indifference’ than by disrupting and separating 
from the church and allowing it ‘to be occupied 
hereafter if not by evident wolves, at least by 
ill-qualified and evil ministers.’ Those who had 
scruples should (in line with Bullinger’s policy 
in Zurich, see below) instead use their liber-
ty to preach from scriptural principles against 
the surplice—while in obedience wearing it, of 
course.

In 1570, Thomas Cartwright began lecturing 
against vestments, as well as against episcopa-
cy and the Prayer Book. Two years later Thomas 
Wilcox and John Field anonymously published 
the tract An Admonition to the Parliament seeking 
a ‘further reformation’ of the English church. In 
this tract the provenance of the Book of Common 
Prayer was denounced as ‘that popish dunghill 
the mass book, full of all abominations’, the ju-
risdiction of bishops was said to be ‘plainly in 
God’s word forbidden’, and the Royal Supremacy 
was described as a two-headed ‘monstrosity’.

In 1574, Bullinger wrote to the Bishop of 
London, Edwin Sandys, deploring the desire of 
some within the Church of England to bring her 
into line with the ecclesiastical arrangement of 
Geneva, whose order, Bullinger reminded San-
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55

dys, ‘will admit no other government than that 
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in the Realm of England, and over his dominions, 
unto whom the chief governments of all estates 
in this realm, whether they be ecclesiastical 
or civil, in all cases doth pertain’, having that 
prerogative ‘given always to all godly Princes 
in holy Scriptures by God himself…[to] rule all 
estates and degrees committed to their charge 
by God, whether they be Ecclesiastical or 
Temporal’ (Article XXXVII).

The Settlement in Zurich
Somewhat ironically, Bullinger’s ideal was never 

realized in Zurich because as a republic it had no 

prince in whom the headship of both church and 

state could converge. Instead, authority was de-

volved onto the appointed representatives of the 

church and state, in the offices of Antistes and 

Bürgermeister respectively.
The background to Bullinger’s calling to the 

Grossmünster in Zurich was one of defeat at the 
disastrous battle of Kappel, in which Zwingli had 
perished. Not only was leadership in the church 
decapitated, but Zurich was forced into a hu-
miliating accommodation with Romanism, and 
left with considerable war debts to pay off. The 
city Council saw this as a result of Zwingli’s in-
volvement in politics, and they were determined 
that henceforth preachers would never ‘meddle 
in any secular matters either in the city or the 
countryside, in the Council or elsewhere.’ But 
Bullinger would accept the call only on condi-
tion that ministers be permitted to preach all the 
counsel of God without being muzzled, for ‘God’s 
Word should not and will not be bound. Instead, 
whatever one finds in it, whatever that may be, 
or whomever it concerns, should be spoken free-
ly.’ 

To address the Council’s demands, Bullinger 
proposed a working arrangement where (i) the 
clergy take an oath of office; (ii) a biannual syn-
od be held wherein political matters could be 
raised and discussed; (iii) the contents of the 
preaching be monitored by the synod; and (iv) 
in return for submitting to the discipline of the 
synod, ministers be permitted to preach as they 
saw fit. Bullinger acted with the full agreement 
of all the ministers in this, and his proposal was 
accepted and formed the basis of relationships 
between the ecclesiastical and political author-
ities in the canton of Zurich for the remainder 
his life, and many decades thereafter. The synod, 
which met twice a year as a disciplinary body, 
was jointly headed by Bullinger as Antistes, on 
behalf of the church, and the Bürgermeister, on 
behalf of the Council. A Book of Church Order 
was adopted by this synod and issued by author-
ity of the Bürgermeister. A balance was struck be-
tween the duties and liberties of the church and 
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the magistrate which held up remarkably well 

during Bullinger’s lifetime, and was an agree-

ment that neither party could afford to let fail.

Part of the arrangement was Bullinger’s 

undertaking not to criticize publicly the Zurich 

magistracy. He would come to a similar vol-

untary undertaking with respect to Calvin. So 

Bullinger worked behind closed doors, behind 

the scenes and through private correspondence 

to resolve matters and arrive at key decisions. 

One outcome of this is that Bullinger could nev-

er in his lifetime publish his History of the Ref-

ormation, which was focused on Zurich, and, of 

necessity, included matters that were not public 

knowledge, or which could have inflamed situ-

ations had they burst onto the wider scene. In 

fact, it was not published until 1838.

Religion in the Zurich canton was organized 

on a parochial basis. Each parish, of which there 

were about 120, had a resident minister. As An-

tistes Bullinger operated in certain aspects like a 

metropolitan bishop. A body called the Examina-

torkonvent directed the education of prospective 

ministers and recommended which candidates 

should be placed in which parishes to the Coun-

cil, as appointments were in their gift. Bullinger 

was involved in the examination and appoint-

ment of every minister, and all the recommen-

dations were in his hand, and, happily, the Coun-

cil accepted every one of them. When there was 

any difficulty, Bullinger personally interviewed 

the ministers and determined the appropriate 

course of action.

The Swiss were strongly anti-hierarchical, 

and Bullinger was no exception: he believed in 

the equality of ministers. There seems, then, to 

be something inconsistent about his operating 

in the role of a metropolitan. However, the office 

of Antistes3 was an appointment of the Council 

and primus inter pares, created to guarantee the 

collegial authority of the ministers and as a de-

fence against hierarchy. Bullinger never used 

the title Antistes of himself, preferring to be 

known simply as a servant.

As Antistes, Bullinger interacted directly 

with the Council through a process known as 

Fürträge, or intervention, appearing before the 

Council (sometimes supported by other minis-

ters) on behalf of the church to give the church’s 

views on matters, especially to point out abuses 

or disagreement with political decisions. On the 

whole, the Council welcomed this intervention, 

though it would not tolerate direct critical at-

tacks from the pulpit. 

Unlike Calvin, who experienced great diffi-

culties with his civic authorities, and was even 

driven from Geneva, Bullinger secured a largely 

peaceful and orderly working out of Reforma-

tion principles for the next 44 years. The harmo-

ny that Bullinger believed should exist between 

the godly magistrate and the faithful church was 

thus substantially realized in Zurich. ■ 
To be concluded.

3 Meaning ‘president’, from Latin sense ‘standing 
before’. Historically, ‘Antistes’ was often used of a 
bishop or metropolitan, for example by Augustine 
of Ambrose of Milan described as ‘their bishop, 
your servant’ in Confessions IX:7.

Continued from p.58
It is nevertheless encouraging to read the clear 

orthodoxy of theology proper and classical theism 
as taught at Princeton on issues that are today 
either neglected or challenged, confirming that 
‘the light of nature does not teach us anything of 
the mode of divine existence’, that time and eter-
nity are ‘entirely distinct’ such that time is not ‘a 
portion of eternity’; that the divine attributes are 

identical with the divine essence, and that ‘those 
passages of Sacred Scripture in which any inferior-
ity is attributed to the Son or Spirit refer merely to 
the different parts they have condescended to act 
in the economy of Redemption.’

 These 500 answers by Princeton’s first princi-
pal constitute a goldmine of Reformed truths suc-
cinctly explained. Highly recommended. ■
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The Very Landmark
by Peter Murcott

In November, 1871, the House of Keys inserted 
the following clause into the Elementary Ed-
ucation Act 1872:

In every public elementary school… provision 

shall be made in the timetable for instruction 

in religious subjects, and for the reading of 

the Holy Bible accompanied by such expla-

nation thereof and instruction therefrom as 

may be suited to the capacities of children.’1

During the debate, Mr W.F. Moore, MHK, de-

clared: ‘Take away the Bible, and we will take 

away the very landmark. We will take the sun 

from the firmament, and all will be darkness 

and confusion.’ To this, Mr G.H. Dumbell, MHK, 

added: ‘If we believe in Christ ourselves, then we 

are bound to have him set forth before the chil-

dren, as he is set forth in the Bible … and I will 

put my hand in the fire before I will sign a Bill 

which does not insist in the Bible being read in 

the schools.’2

A New Expression
The provision lasted until the Education Act 1949 

when it became simply ‘religious instruction’. 

During the June, 1948 debate, Mr John Bolton, 

MHK expressed concern, saying that he could 

find no provision anywhere about the form of 

the instruction. ‘Yet,’ he added, ‘the matter is of 

the utmost importance so that the children can 

see that their teacher is convinced of the truth 

of the subject he teaches.’ His comments were 

re-echoed by Mr G.P. Quine, MHK who described 

instruction without conviction as ‘useless’. Hav-

ing been reassured that their concerns were ade-

quately covered, the provision was passed.3

1 This became section 7(4) of the 1872 Act.
2 The report of the debate in The Isle of Man Times, 

November 25th: 1871.
3 See: The Debates in Tynwald, House of Keys, June 8th: 

1948, pp.838–839.

Broadly Christian
Some fifty years later, by the Education Act 2001, 

the teaching and the worship (the latter de-

scribed as ‘regular’4 rather than ‘daily’) became 

‘wholly or mainly of a broadly Christian char-

acter’ (sections 12–14). The Legislative Council 

spotted the obvious obscurity, and amended it 

to ‘wholly or mainly Christian’; but the House of 

Keys rejected the change.5

Throughout this period, there were specific 

conscientious rights of withdrawal from both 

school assemblies and religious teaching for 

parents on behalf of their children since 1872, 

and for teachers at least since 1949.6 There is no 

comparable provision in the Education Bill 2020.

Religion, Ethics and Values
Indeed, its provisions on this subject are very 

brief. The sum total is to be found in clause 30(3)

(a) whereby the Department must prescribe a 

curriculum that includes ‘education in religion, 

ethics and values, avoiding proselytising for any 

particular religion or religious approach’.

One cannot find any reference to: an act of 

worship; the meaning of ‘religion, ethics and 

values’; the right of parents to withdraw their 

children; or to the right of teachers to withdraw 

from any participation whatsoever.

This is a far cry from ‘the very landmark’ to 

which Mr Moore referred. One cannot improve 

upon those words from 1871: ‘If we believe in Christ 

ourselves, then we are bound to have him set forth 

before the children, as he is set forth in the Bible.’ ■ 

4 Education Act 2001, section 13(1). It was ‘daily’ act 
of worship by the Education Act 1949, section 54(1).

5 See: Debates of the Legislature, Legislative Council, 
Vol.118, p.C308, 3rd April: 2001 & Debates of the 
Legislature, House of Keys, Vol. 118, p.K1126, 29 May: 2001.

6 Parental rights date back to the Elementary 
Education Act, 1872, section 7(1). Both parents’ and 
teachers’ rights were protected in the Education 
Act 1949, at ss. 54(1) & 59 respectively and in the 
Education Act 2001, at ss. 14(1) and 6(4) respectively.
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Book Review

This interesting work is a transcription of 
Charles Hodge’s notes of the lectures of the 
first principal of Princeton Seminary, Ar-

chibald Alexander, set out as a series of 500 ques-
tions and answers. It is a fascinating window into 
what was taught two centuries ago (in 1818) in a 
conservative Presbyterian college on the subjects 
of psychology, theology, prophecy and inspira-
tion, the Trinity and attributes of God, the divine 
decrees, predestination, election and reprobation, 
creation and providence, angels, the covenant of 
works, seals of the covenant, sin, and the will.

The church historian will find material here to 
trace the antecedents of doctrinal developments 
at Princeton, for example that the authority of the 
Scriptures can be established on the credibility of 
its authors and the support of historical evidence, 
and that it can be proved by external evidence that 
the Scriptures contain divine revelation, whereas 
Westminster’s position is that nothing external to 
God himself can ever be more than an argument 
for its divine origin. This evinces that natural the-
ology had made significant inroads by the early 
nineteenth century. We also detect other early con-
cessions, such as in textual criticism, which would 
pave the way for more serious departures by later 
Princetonians who reinterpreted the Westminster 

doctrine on providential preservation.
It is striking that the opening section on phi-

losophy of the mind makes no reference to Scrip-
ture, but assesses the views of philosophers from 
the ancients up to the nineteenth century. The re-
sults of such ‘natural philosophy’, not anchored in 
revealed truth (and surely there is a biblical psy-
chology), should be a salutary lesson for every gen-
eration to discover how tenaciously held, though 
completely false, can be supposedly ‘self-evident’ 
ideas informed by ‘the light of nature’. For exam-
ple, Alexander asks ‘Does memory never deceive 
us?’, and confidently answers in the negative that 
‘it is impossible that what we do remember should 
not be true’. Such certainty crumbled with the ad-
vent of photographic and audio/video recording, 
and was entirely dispelled by the pioneering work 
of Elizabeth Loftus in clinical psychology, who 
conclusively demonstrated that we all remember 
things that are untrue. This conclusion might have 
been suspected from the biblical requirement that 
evidence must be established in the mouth of a 
plurality of witnesses, though they each be ever 
so honest. It should certainly have been inferred 
from the doctrine of total depravity, that no faculty 
of man escaped the effects of the fall.

Continued at the foot of p.56

God, Creation, and Human Rebellion
Archibald Alexander

Reformation Heritage Books
192pp • £17.50 • h/b
ISBN 978-1-60178-719-4
Reviewed by Kevin McGrane
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Book Review

The subject of this book is one rarely ever 
covered within the plethora of Christian 
books—that of street preaching. In fact, 

I know of there only being one book dealing 
with this subject printed in recent years. When 
one considers the Biblical examples of open air 
preaching, not to mention the countless stages 
of street preaching throughout the history of the 
church, we should be both surprised and alarmed. 
Have we not, after all, been given by one noted as 
the prince of preachers, C.H. Spurgeon, a whole 
chapter dealing with preaching in the open air in 
his famous Lectures to My Students? One wonders 
whether this is so due to: the fear of man, lack of 
conviction, or even loss of care for people’s souls. 
We are called to be fishers of men, and the fisher 
does not wait for the fish to jump onto the river 
bank, he goes in to get them.

But what does it take to be an open air 
preacher? What qualifies him? Who is to do the 
open air preaching? And who appoints the open 
air preacher? Some of these issues, and more, are 
covered in this book. If something is to be done, 
it is worth doing well. Or as one has then said, 
‘or better don’t do it at all.’ To do something well, 
you need good instruction and good teaching. 
One of the problems with street preaching is that 

it has received bad press in recent times. This 
is largely due to it being done by men (or even 
women) who are neither qualified, nor have been 
appointed by the local church to do so. That then 
sadly tars everyone with the same brush. Yet, 
rather than let that stop those gifted and called, 
it would be better to learn the craft and way of 
the street preacher. And you will get no better 
than this book to aid you in your journey into 
preaching on the street.

The author is both an experienced pastor 
and open air preacher—often carrying out both 
functions at the same time. He draws from a 
vast range of experience and practice. The great 
need for open air preaching cannot be overstat-
ed, especially when churches no longer have a 
sitting congregation of unconverted people. The 
only time most will ever hear from the Bible is 
through the open-air preacher. But, we want it to 
be from men trained, qualified, and appointed to 
the task, and not from useful idiots appointed by 
the devil. This book is a must-read for all men as-
piring to be open-air preachers. Don’t leave home 
without it! ■

So you want to be a Street Preacher
Jimmy Hamilton

Westbrow Press
106pp • £9.99 • p/b – £23.95 • h/b
ISBN 978-1-9736-8174-8
Reviewed by Stephen Holland
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We are currently witnessing unprece-
dented circumstances. Many parts of 
the world have become subject to a 

partial or full lockdown. People were asked, later 
required, to stop meeting in large crowds. Eventu-
ally these restrictions became stricter, resulting in 
not just pubs, restaurants, and shops being asked 
to close, but also places of worship. Interestingly, 
churches were the last on the list. This naturally 
presents a problem for the committed believer. 
Many pastors and elders struggled greatly with 
what to do. Should we remain open and risk the 
health of our people, or should we exercise cau-
tion and follow the medical guidelines? We under-
stand the desire to keep our doors open. We want 
to obey God in assembling together, and we want 
to be there to help others. 
 
Obedience to God.  The requirement to worship 
at the public means of grace is woven, and com-
manded, throughout Scripture. Those who gather 
only now and then, or just turn up when they feel 
like it, are either unregenerate non-believers, or 
disobedient backsliders. But we are now being 
faced with a legal requirement to cease gather-
ings. The Government is perhaps no more against 
the church gathering for worship than against 
gathering in libraries, pubs, leisure centres, and 
at football games, but sadly the Government is no 
more for the church either. We are able to view pri-
vate worship over the internet, though it must be 
said that this is no substitute for the actual gath-
ered body in public. Given the circumstances, this 
is the best we have.
 
Obeying the Government. The same God who com-
mands public worship also commands submission 
and obedience to secular, worldly, and, yes, even 
ungodly, governments. Few governments have 

been more evil and wicked than the Roman au-

thorities in New Testament times, yet there is not 

a hint of insurrection or rebellion from the early 

Christians.

Rather, there is submission and obedience to 

the powers that be (Romans 13:1), and prayers 

for those who rule (1 Timothy 2:1). This is no time 

for careless disobedience. The Government is re-

stricting many freedoms to save lives and stop 

the NHS going into meltdown. But the issue is 

a difficult one upon which Christians may dif-

fer on matters of conscience. The great Puritan 

preacher, Richard Baxter, said: ‘If the magistrate 

for a greater good, (as the common safety) forbid 

Church Assemblies in a time of pestilence, assault 

of enemies, or fire, or the like necessity, it is a duty 

to obey him’, though not if the magistrate perma-

nently hindered the church by imposing limits on 

who may gather to such a small number as made 

public worship impossible. 

 

Love for one’s neighbour. One of the commands of 

Christ our Saviour is to love one’s neighbour, and 

one’s enemy even (Matthew 5:43f). The Westmin-

ster Shorter Catechism states: ‘What is required 

in the sixth commandment? The sixth command-

ment requireth all lawful endeavours to preserve 

our own life, and the life of others’ (Q.68). A desire 

to obey Scripture, and not needlessly endanger 

our own lives or those of others, means we must 

obey the instructions from our own government 

in all things lawful. Rulers are set by God to be ‘the 

minister of God to thee for good’ (Romans 13:4). It 

is a common grace of God that acts of kindness and 

mercy are being shown by even the unregenerate. 

We all may show acts of kindness and love, not 

just by selfless activity in helping others, but by 

keeping social interaction to a bare minimum. ■

Protestant Perspectives
Restrictions in the Public Worship of God

by the Rev. Stephen Holland



Cover photograph 
shutterstock.com/Gireesh R Pai

‘Arise and eat’—Editorial

In the News

A warning of global proportions—a sermon

Wickliffe Preacher engagements

Children’s Page: Lessons from Daniel—No 3 

Remembering the Mayflower

Heinrich Bullinger, forgotten Reformer, pt 2

The Very Landmark

Book Reviews 

Protestant Perspectives

41

43

45

47

48

50

53

57

58

60

Head Office
184 Fleet Street
London EC4A 2HJ

Tel: 020 7405 4960
office@protestanttruth.com
www.protestanttruth.com

All subscriptions, changes of address
and circulation queries should be
addressed to the Head Office

Honorary Editor
Edward Malcolm

Price
£1.75 per copy (bi-monthly)

Subscription
(per annum including postage)
UK £14.00
Non-UK (Air) £18.00
Non-UK (Surface) £15.00

Advertising
Approved advertisements 
welcomed
Full page £80.00
Half page £55.00
Quarter page £40.00

Bankers
CAF Bank Ltd
25 Kings Hill Avenue
Kings Hill
West Malling
ME19 4JQ

Sort Code  40–52–40
Account Number 00032064

Registered Charity 
Number 248505

Please note that advertised prices do not include the cost of postage and packing
Churches, ministers, theological students and friends are eligible for a discount – please enquire

Books available from our bookshop
bookshop@protestanttruth.com

A warning of global 
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Tim Chester
Crossway 208pp p/b £14.99

R.C. Sproul
BoT 88pp p/b £5

John Calvin
BoT 209pp h/b £13

Charles Hodge
BoT 288pp h/b £12.50

Paul Mallard
IVP 192pp p/b £9.99

Steven J. Lawson
Baker 224pp p/b £12.99
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PROTESTANT
TRUTH

Christian Bookshop
Protestant Truth Society (Inc) 
184 Fleet Street, London, EC4A 2HJ

020 7405 4960. protestanttruth.com 
bookshop@protestanttruth.com 
Open Monday to Friday 9.30 am–5.30 pm

Bibles, commentaries, concordances, dictionaries, evangelical and reformed 
books, children’s books, devotional works, periodicals, DVDs and CDs, 
greetings cards, text-picture frames, posters, stationery and more

Discounts for ministers, students and churches—please enquire

How to find us 
Bus: 341, 172, 76, 26, 23, 15, 11 and 4 (all stop within a few yards of the shop) 
Tube: Chancery Lane (Central) and Temple (Circle & District) (both eight minutes’ walk)

My Pocket Companion
2021 diary

■ Bible texts (AV) for every day
■ WEEK TO VIEW layout – 120pp
■ devotional pages
■ available in a choice of two gloss 

laminated cover designs
■ 106th year of production

We expect to have these 
ready by August, DV.

Bulk order prices will be 
very competitive: please 
register your interest by 

30 June, 2020

Protestant
Truth Society
Christian
Bookshop
184 Fleet Street
London
EC4A 2HJ

Tel:  020 7405 4960
Email:  bookshop@protestanttruth.com
Open:  Monday to Friday 9.30 a.m. – 5.30 p.m.

In our bookshop you will fi nd a good selection of:
Bibles, Commentaries Periodicals
Concordances DVDs and CDs
Dictionaries Greetings Cards
Evangelical & Reformed Books Text-Picture Frames
Children’s Books Posters
Devotional Works Stationery etc
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Call 020 7405 4960 or email bookshop@protestant-truth.org to order
or visit us at 184 Fleet Street, London, EC4A 2HJ


